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T O 


NATHANIEL SMITH, Efquire. 


Baiiaris, 4th 0 <Stober 1784. 

SIR, 

T O you, as to the lirft member of the firft commercial body, 
not only of the preient age, but of all the known genera- 
tions of mankind, I prefume to offer, and to recommend through 
you, for an offering to the public, a very curious fpccimen of the 
Literature, the Mythology, and Morality of the ancient Hindoos. 
It is an epifodical extra© from the ** Mahabharat,” a moft volu- 
mintJus poem, affirmed to have been written upwards of four 
thoufand years ago, by Kreefhna Dwypayen Veias, a learned Bra- 
min i to whom is allb attributed the compilation of ** The Four 
** Vedes, or Bedes,” the only exiffing original fcriptures of the 
religion of Brahma j and the compofition of all the Poorans, 
which are to this day taught in their fchools, and venerated as 
poems of divine infpiration. Among thele, and of fuperior efti- 
mation to the reft, is ranked the Msliabharat. But if the feveral 
books here enumerated be really the produdlions of their reputed 
author, which is greatly to be doubted, many arguments may be 
adduced to afcribe to the fame fourcc the invention of the religion 
itfelf, as well as its promulgation : and he muft, at all events, 

claim 



[ 6 ] 

claim the merit of having firft reduced the grofs and fcattered tenets 
of their former faith into a fcientific and allegorical fyllem. 

The Mahabharat contains the genealogy and general hillory 
of the houfe of Bhaurut, fo called from Bhurrut its founder j the 
epithet Maha, or Great, being prefixed in token of diftinftion : but 
its more particular objedl is to relate the difientions and wars of 
the two great collateral branches of it, called Kooroos and Pan- 
doos ; both lineally defeended in the fecond degree from Vecchee- 
traveerya, their common anceftor, by their refpeftive fathers Dree- 
traraflitra and Pandoo. 

The Kooroos, which indeed is fometimes ufed as a term com- 
prehending the whole family, but moll: frequently applied as the 
patronymic of the elder branch alone, are faid to have been one 
hundred in number, of whom Door)mdun was efieemed the head 
and reprefentative even during the life of his father, who was in- 
capacitated by blindnefs. The fons of Pandoo were five^ Xpod- 
hilliteer, Bheem, Arjoon, Nekool, and Sehadeoj who, through the 
artifices of Doorybdun, were baniflied, by their uncle and guardian 
Drcetraraflitra, from Haficnapoor, at that time the feat of govern- 
ment of Hindollan. 

The exiles, after a feries of adventures, worked up with a won- 
derful fertility of genius and pomp of language into a thoufand 
fublime deferiptions, returned with a powerful army to avenge 
their wrongs, and alTert their pretenfions to the empire in right of 
their father ; by whom, though the younger brother, it had been 
held while he lived, on account of the difqualification already 
mentioned of Dreefraraflitra. • 

In this Hate the epifode opens, and is called The Geeta of 
“ Bhagvat,” which is one of the names of Kreelhna. Arjoon is 
reprefented as tlK favorite and pupil of Kreelhna, here taken for 
God himfelf, ia his lall Ootdr, or defeent to earth in a mortal 
form. 


The ‘ 
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The of the Tranflator will render any further explana- 

tion of tlifwork unneceflary. Yet fomething it may be allowable 
for me to add refpedting my own judgment of a Work which I have 
thus informally obtruded on your , attention, as it is the only 
ground on which I can defend the liberty which I have taken. 

Might I, an unlettered man, venture to preferibe bounds to 
the latitude of criticifm, I ihould exclude, in eftimating the merit 
of fuch a produdtion, all rules drawn from the ancient or modern 
literature of Europe, all references to fuch fentiments or manners 
as are become the ftandards of propriety for opinion and action in 
our own modes of life, and equally all appeals to our revealed 
tenets of religion, and moral duty. I fhould exclude them, as by 
no means applicable to the language, ientiments, manners, or mo- 
rality appertaining to a lyftem of fociety with which we have been 
for ages moconnedted, and of an antiquity preceding even the 
firft efibrts of civilization in our own quarter of the globe, which, 
in refpedt to the general diffufion and common participation of arts 
and fciences, may be now confidered as one community. 

I would exadl from every reader the allowance of obfeurity, ab- 
furdity, barbarous habits, and a perverted morality. Where the 
reverfe appears, I would have him receive it (to ufe a familiar 
phrafe) as fo much clear gain, and allow it a merit proportioned 
to the difappointment of a different expeftation. 

In effedr, without befpeaking this kind of indulgence, I could 
hardly venture to perfift in my recommendation of this produdtion 
for public notice. 

Many paflages will be found obfeure, many will feem redun- 
dant ; others will be found cloathed with ornaments of fancy un- 
fuited to our tafte, and fome elevated to a track of fublimity into 
which our habits of judgment will find it difficult to purfue them; 
but few which will fhock either our religious faith or moral fenti- 
ments ► Something too muff: be allowed to the fubjedt itfelf, wTiir’i 
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is highly metaphyfical, to the extreme difficulty of rendering ab- 
ftradl terms by others exadlly correfponding with them in another 
language, to the arbitrary combination of ideas, in words expref- 
fing unfubftantial qualities, and more, to the errors of interpreta- 
tion. The modefty of the Tranflator would induce him to defend 
the credit of his work, by laying all its apparent defedls to his own 
charge, under the article laft enumerated; but neither does his 
accuracy merit, nor the work itfelf require that conceffion. 

It is alfo to be obferved, in illuflration of what I have premifed, 
that the Brahmans arc enjoined to perform a kind of fpiritual dif- 
cipline, not, I believe, unknown to fome of the religious orders of 
Chriftians in the Romiffi Church. This conlifts in devoting a 
certain period of time to the contemplation of the Deity, his at- 
tributes, and the moral duties of this life. It is required of thofe 
who pra*flife this exercife, not only that they diveft their minds of 
all fenfual defire, but that their attention be abftradtcd fro^ every 
external objeil, and abforbed, with every fenfe, in ^e preferibed 
fubjedl of their meditation. I myfelf was once a witnefs of a man 
employed in this fpecics of devotion, at the principal temple of 
Banaris. His right hand and arm were enclofed in a loofe fleeve 
or bag of red cloth, within which he pafled the beads of his ro- 
fary, one after another, through his fingers, repeating with the 
touch of each (as I was .informed) one of the names of God, 
while his mind laboured to catch and dwell on the idea of the 
quality wh^ph appertained to it, and fliewed the violence of its 
exertion to tittain this purpofe by the convulfive movements of all 
his features, his eyes being at the fame time clofed, doubtlefs to 
affift the abfl:ra<5tion. The importance of this duty cannot be 
better illuftrated, nor llrongcr marked, than by the laft fentence 
with which Krecflina clofes his inftrudlion to Arjoon, and which is 
properly the conclufion of the Gecta : Hath what I have been 
** Ipcaking, O Arjoon, been heard mtb thy mind fixed to one*fmit f 

** Is 
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** Is the diJiraSiion of thought, which arofe from thy ignorance, rc- 
** moved ?” 

To thofe who have never been accuftomed to this feparation of 
the mind from the notices of the fcnfes, it may not be eafy to con- 
ceive by what means fuch a power is to be attained ; fince even the 
moft lludious men of our hemifphere will find it difficult fo to re- 
flrain their attention but that it will wander to fome object of pre- 
fent fenfe or recollection j and even the buzzing of a fly will fome- 
times have the power to diflurb it. But if we are told that there 
have been men who were fucceffively, for ages paft, in the daily ha- 
bit of abftradled contemplation, begun in the earlieft period of 
youth, and continued in many to the maturity of age, each adding 
fome portion of knowledge to the flore accumulated by his prede- 
cefforsj it is not afluming too much to conclude, that, as the mind 
ever gathers ftrength, like the body, by exercife, fo in fuch an ex- 
•ercife it may in each have acquired the faculty to which they afpi- 
red, and that their collective ftudies may have led them to the dif- 
covery of new tracks and combinations of fentiment, totally differ- 
ent from the doCtrines with which the learned of other nations arc 
acquainted : doCtrines, which however fpeculative and fubtle, flill, 
as they poffefs the advantage of being derived from a foure.e fo free 
from every adventitious mixture, may be equally founded in truth 
with the moft fimple of our own. But as they muft differ, yet more 
than the moft abftrufe of ours, from the common modes of think- 
ing, fo they will require confonant modes of ^preflion, which it 
may be impoffible to render by any of the known terms of fcience 
in our language, or even to make them intelligible by definition. 
This is probably the cafe with fome of the Eaglifh phrafes, aa. 
thofe of ‘‘Action,” “Application,” “ Practice,” ^c, wl^ch occur in 
Mr. Wilkins’s tranflation ; and others, for the reafons which I have 
recited, he has left with the fame founds in which he found them. 
When the text is rendered obfeure from fuch caufes, candor requires 

B that 
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that credit be given to it for /bme accurate meaning, though we 
may not be able to difcover it ; and that we afcribe their obfcurity 
to the incompetcncy of our own perceptions, on lb novel an appli- 
cation of them, rather than to the lefs probable want of perfpicuity 
in the original compolition. 

With the deduftions, or rather qualifications, which I have thus 
premifed, I hefitate not to pronounce the Geeta a performance of 
great originality j of a fublimity of conception, reafoning, and dic- 
tion, almoU unequalled ; and a (ingle exception, among all the 
known religions of mankind, of a theology accurately correfpond- 
ing with that of the Chriftian difpenfation, and moft powerfully il- 
luftrating its fundamental dodlrines. 

It will not be fair to try its relative worth by a comparifon with 
the original text of the firft ftandards of European compolition ; 
but let thefe be taken even in the moll elleemed of their profe tranf- 
lations j and in that equal fcale let their merits be weighed. I 
Ihould not fear to place, in oppofition to the bed French verfions of 
the moll admired palTages of the Iliad or Odyffey, or of the ill 
and 6th Books of our own Milton, highly as I venerate the latter, 
the Englilh tranflation of the MahabharJit. 

One blemilh will be found in it, which will fcarcely fail to make 
its own impreflion on every correct mind ; and w'hich for that rea- 
fon I anticipate. I mean/ the attempt to deferibe fpiritual exillcnces 
by terms and images which appertain to corporeal forms. Yet even 
in this refpect it ^ill appear lefs faulty than other works with 
which I have placed it m competition ; and, defe<flive as it may at 
firll appear, I know not whether a dodlrine fo elevated above com- 
mon perception did not require to be introduced by fuch ideas as 
were familiar to the mind, to lead it by a gradual advance to the 
pure and abllrafl: comprehenlion of the fubjed:. This will feem to 
have been, whether intentionally or accidentally, the order which is 
followed by the author of the Geeta; and fo far at lead he foars' 
*’ far 
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far beyond all competitors in this fpecies of compofition. Even 
the frequent recurrence of the fame fentiment, in a variety of drefs, 
may have been owing to the fame confideration of the extreme in- 
tricacy of the fubjeft, and the confequent neceffity of trying differ- 
ent kinds of exemplification and argument, to imprefs it with due 
conviction on the underftanding. Yet 1 believe it will appear, to an 
attentive reader, neither deficient in method, nor in perfpicuity. On 
the contrary, I thought it at the firft reading, and more fo at the fe- 
cond, clear beyond what I could have reafonably expedled, in a dif- 
cuffion of points fo far renroved beyond the reach of the fenfes, and 
explained through fo foreign a medium. 

It now remains to fay. fomething of the Tranflator, Mr. Charles 
Wilkins. This Gentleman, to whofe ingenuity, unaided by mo- 
dels for imitation, and by artifts for his direction, your government 
is indebted for its printing-office, and for many official purpofes to 
which it has been profitably applied, with an extent unknown in 
Europe, has united to an early and fuccefsful attainment of the Per- 
fian and Bengal languages, the ftudy of the Sanlkreet. To this he 
devoted himfelf with a perfeverance of which there are few exam- 
ples, and with a fuccefs which encouraged him to undertake the 
tranflation of the Mahabharat. This book is faid to confifl of more 
than one hundred thoufand metrical llanzas, of which he has at this 
time tranflated more than a third j and, if I may truft to the imper- 
fect tefts by which I myfelf have tried a very fmall portion of it, 
through the medium of another language, he has rendered it with 
great accuracy and fidelity. Of its elegance, and the fkill with 
which he has familiarized (if I may fo exprefs it) his own native 
language to fo foreign an original, I may not fpeak, as from the 
fpccimen herewith prefented, whoever reads it, will judge for 
himfelf. 

B 2 
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Mr. Wilkins’s health having fuiSered a decline from the fatigues 
of bufinefs, from which his gratuitous labors allowed him no relax- 
ation, he was advifed to try a change of air for his recovery. I my- 
felf recommended that of Banaris, for the take of the additional 
advantage which he might derive from a refidence in a place which 
is confidered as the firft feminary of Hindoo learning ; and I pro- 
moted his application to the Board, for their permiffion to repair 
thither, without forfeiting his official appointments during the term 
of his ab/ence. 

I have always regarded the encouragement of every fpecies of ufe- 
ful diligence, in the fervants of the Company, as a duty appertaining 
to my office ; and have feverely regretted that I have pofTeiTed fuch 
fcanty means of exercifing it, efpecially to fuch as required an ex- 
emption from official attendance ; there being few emoluments in 
this fervice but fuch as are annexed to official employment, and few 
offices without employment. Yet I believe I may take it upon me 
to pronounce, that the fervice has at no period more abounded with 
men of cultivated talents, of capacity for bufinefs, and liberal 
knowledge j qualities which refledt the greater luftre on their pof- 
feffbrs, by having been the fruit of long and laboured application, at 
a feafon of life, and with ‘a licence of conduft, more apt to produce 
diffipation than excite the defire of improvement. 

Such ftudies, independently of their utility, tend, efpecially when 
the purfuit of them is general, to diffuie a generofity of lentiment, 
and a difdain of the meaner occupations of fuch minds as are left 
nearer to the ftate of uncultivated nature ; and you. Sir, will be- 
lieve me, when I aflure you, that it is on the virtue, not the ability 
of their fervants, that the Company muft rely for the permanency 
of their dominion. 

Nor is the cultivation of language and fcience, for fuch are the 
ftudies to which 1 allude, ufeful only in forming the moral charac- 
ter 
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ter and habits of the fervice. Every accumulation of knowledge, 
and efpecially fuch as is obtained by focial communication with 
people over whom we exercife a dominion founded on the right of 
conqueft, is ufeful to the ftate : it is the gain of humanity : in the 
Ipecific inftance which I have Hated, it attrafts and conciliates dif- 
tant affedlions ; it leflens the weight of the chain by which the na- 
tives are held in fubjedlion j and it imprints on the hearts of our 
own countrymen the fenfe and obligation of benevolence. Even in 
England, this effedl of it is greatly wanting. It is not very long 
fince the inhabitants of India were confidered by many, as creatures 
fcarce elevated above the degree of favage life ; nor, I fear, is that 
prejudice yet wholly eradicated, though furely abated. Every in- 
Hance which brings their real character home to obfervation will 
imprefs us with a more generous fenfe of feeling for their natural 
rights, and teach us to eftimate them by the meafure of our own. 
But fuch inftances can only be obtained in their writings : and thefe 
will furvive when the Britiih dominion in India fliall have long 
ceafed to exift, and when the fources which it once yielded of 
wealth and power are loft to remembrance. 

If you. Sir, on the perufal of Mr. Wilkins’s performance, fhall 
judge it worthy of fo honorable a patronage, may I take the fur- 
ther liberty to requeft that you will be pleafed to prefent it to the 
Court of Directors, for publication by their authority, and to ule 
your intereft to obtain it ? Its public reception will be the teft of 
its real merit, and determine Mr. Wilkins in the prolecution or 
celTation of his prefent laborious ftudies. It may, in the firft event, 
clear the way to a wide and unexplored field of fruitful knowledge ; 
and fuggeft, to the generofity of his honorable employers, a defire 
to encourage the firft perfevering adventurer in a fervice in which 
his example will have few followers, and moft probably none, if 
it is to be performed with the gratuitous labor of years loft to 

the 
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the provifion of future fubfiflence : for the ftudy of the Sanikreet 
cannot* like the Perfian language* be applied to official profit* and 
unproved with the official exercife of it. It can only derive its 
reward* beyond the breath of fame* in a fixed endowment. Such 
has been the fate of his predecefibr* Mr. Halhed* whofe labors 
and incomparable genius* in two ufeful productions* have been 
crowned with every fuccefs that the public eftimation could give 
them ; nor will it detraCt from the no lefs original merit of Mr. 
Wilkins, that I afcribe to another the title of having led the way, 
when I add* that this example held out to him no incitement to 
emulate it, but the profpeCl of barren applaufe. To fay more* 
would be difrefpeCt j and I believe that I addrefs myfelf to a gen- 
tleman who poffelTes talents congenial with thofe which I am fo 
anxious to encourage, and a mind too liberal to confine its be- 
neficence to fuch arts alone as contribute to the immediate and 
fubflantial advantages of the flate. 

I think it proper to alTure you* that the fubjedl of this addrefs* 
and its defign, were equally unknown to the perfon who is the 
objeCf of it ; from whom I originally obtained the tranflation for 
another purpofe* which on a fecond revifal of the work I changed* 
from a belief that it merited a better defiination. 

A mind rendered fufceptible by the daily experience of unmerited 
reproach* may be excufed if it anticipates even unreafonable or im- 
probable objections. This muft be my plea for any apparent futi- 
lity in the following obfervation. I have feen an extraCt from a fo- 
reign work of great literary credit, in which my name is mentioned* 
with very undeferved applaufe* for an attempt to introduce the 
knowledge of Hindoo literature into the European world, by for- 
cing or corrupting the religious confciences of the Pundits, or pro- 
fefibrs of their facred do^rines. This reflexion was produced by 
the publication of Mr. Halhed’s tranflation of the Poottee* or code 

of 
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of Hindoo laws j and is totally devoid of foundation. For myfelf 
I can declare truly, that if the acquifition could not have been ob- 
tained but by fuch means as have been fuppofed, I fliould never 
have fought it. It was contributed both cheerfully and gratuitoufly# 
by men of the moft refpedlable characters for fanCiity and learning 
in Bengal, who refufed to accept -more than the moderate daily 
fubfiftence of one rupee each, during the term that they were 
employed on the compilation ; nor will it much redound to my 
credit, when I add, that they have yet received no other reward for 
their meritorious labors. Very natural caufes may be aferibed for 
their reluCtance to communicate the myfteries of their learning to 
ftrangers, as thofe to whom they have been for fome centuries in 
fubjeCtion, never enquired into them, but to turn their religion 
into derifion, or deduce from them arguments to fupport the in- 
tolerant principles of their own. From our nation they have re- 
ceived a different treatment, and are no lefs eager to impart their 
knowledge than we are to receive it. I could fay much more in 
proof of this fadt, but that it might look too much like felf- 
commendation. 

I have the honor to be, with refpedt, 

S I R, 

Your moft obedient, and 

Moft humble Servant, 

WARREN HASTINGS. 


Calcutta, 3d Dec' 1784. 

P. S. Since the above was written, Mr. Wilkins has tranfmitted 
to me a corrected copy of his Tranflation, with the Preface and Notes 
much enlarged and improved. In the former, I meet with fome 

complimentary 
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complimentarjr pafTages, which are certainly improper for a work 
publiflied at my own folicitation. But he is at too great a dillance 
to allow of their being fcnt back to him for corredtion, without 
lohng the opportunity, which I am unwilling to lofe, of the pre- 
fent difpatch ; nor could they be omittedi if I thought myfelf 
at liberty to expunge them, without requiring confiderable altera- 
tions in the context. They muft therefore Hand ; and I hope that 
this explanation will be admitted as a valid excufe for me in pafling 
them. 

W. H. 
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TO THE HONORABLE 

WARREN HASTINGS, esq. 

GOVERNOR GENERAL, &C, &C, 

. Honorable Sir, 

T TNCONSCIOUS of the liberal purpofe 
for which you intended the Geeta^ 
when, at your requeft, I had the honor to 
prefent you with a copy of the manulcript, 
I was the lefs fblicitous about its imperfec- 
tions, becaufe I knew that your extenfive ac- 
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quaintance with the cuftoms and religious 
tenets of the Hindoos would elucidate every 
paflage that was obfcure, and I had lb often 
experienced approbation from your partiality, 
and cor region from your pen : It was the 
theme of a pupil to his preceptor and pa- 
tron. But fince I received your commands 
to prepare it for the public view, I feel all 
that anxiety which muft be infeparable from 
one who, for the firft time, is about to ap- 
pear before that awful tribunal j and I (hould 
dread the event, were I not convinced that 
the liberal fentiments exprelled in the letter 
you have done me the honor to write, in re- 
commendation of the work, to the Chairman 
of the Dire&ion, if permitted to accompany 


It 
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it to the prefe, would fcreen me, under its 
own intrinfic merit, from all cenfure. 

The world. Sir, is lb well acquainted with 
your boundlefs patronage in general, and of 
the perfonal encouragement you have con- 
ftantly given to my fellow-fervants in parti- 
cular, to render themfelves more capable of 
performing their duty in the various branches 
of commerce, revenue, and policy, by the 
ftudy of the languages, with the laws and 
cuftoms of the natives, that it muft deem the 
firft fruit of every genius you have raifed a 
tribute juftly due to the fource from which 
it fprang. As that perfonal encouragement 
alone firft excited emulation in my breaft, 
and urged me to prolecute my particular ftu- 

dies. 
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dies, even beyond the line of pecuniary re- 
ward, I humbly requeft you will permit me, 
in token of my gratitude, to lay the Geeta 
publicly at your feet. 

I have the honor to fubfcribe mylelf, with 
great refpedt. 

Honorable Sir, 

Your moft obedient, and 

Moft humble Servant, 

Banaris, 

19th November, 1784. 

CHA® WILKINS. 
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THE 


TRANSLATOR’S PREFACE. 


T he following work, forming part of the Mahabbarat, an 
ancient Hindoo poem, is a dialogue fuppofed to have 
pafled between Kreejhna, an incarnation of the Deity, and his pu- 
pil and favorite Arjoon, one of the five fons of Pandoo, who is 
faid to have reigned about five thoufand years ago, juft before the 
commencement of a famous battle fought on the plains of Kooroo- 
kjhetra, near Dehly, at the beginning of the Kdlee~Toog, or fourth 
and prefent age of the world, for the empire of Bhdrdt~verjh, which, 
at that time, included all the countries that, in the prefent divi- 
fion of the globe, are called India, extending from the borders of 
Perfia to the extremity of China ; and from the fnowy mountains 
to the fouthern promontory. 

The Brahmans efteem this work to contain all the grand myfte- 
ries of their religion and fo careful are they to conceal it from 
the knowledge of thofe of a different perfuafion, and even the vul- 
gar of their own, that the Tranflator might have fought in vain for 
affiftance, had not the liberal treatment they have of late years ex- 
perienced from the mildnefs of our government, the tolerating 
principles of our faith, and, above all, the perfonal attention paid 
to the learned men of their order by him under whofe aulpicious 
adminiftration thej^ave fo long enjoyed, in the midft of furround- 

ing 
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ing troubles, the blefllngs of internal peace, and his exemplary 
encouragement, at length happily created in their breafts a confi- 
dence in his countrymen fufficicnt to remove almoft every jealous 
prejudice from their minds. 

It feems as if the principal defign of thefe dialogues was to unite 
all the prevailing modes of worfhip of thofe days ; and, by fetting 
up the dodlrine of the unity of the Godhead, in oppofition to idola- 
trous facrifices, and the worfliip of images,* to undermine the te- 
nets inculcated by the Veds; for although the author dared not 
make a dired attack, either upon the prevailing prejudices of the 
people, or the divine authority of thofe ancient books ; yet, by of- 
fering eternal happinefs to fuch as worlhip Brdhm, the Almighty, 
whilfl he declares the reward of fuch as follow other Gods fliall 
be but a temporary enjoyment of an inferior heaven, for a period 
meafured by the extent of their virtues, his defign was to bring 
about the downfall of Polytheifm ; or, at leaft, to induce men to 
believe God prefent in every image before which they bent, and 
the objed of all their ceremonies and facrifices. 

The moft learned Brahmans of the prefent times are Unitarians 
according to the dodrines of Kreejhnd ; but, at the fame time that 
they believe but in one God, an univerfal fpirit, they fo far comply 
with the prejudices of the vulgar, as outwardly to perform all the 
ceremonies inculcated by the Feds, fuch as facrifices, ablutions, 
&c. They do this, probably, more for the fupport of their own 
confequence, which could only arife from the great ignorance of 
the people, than in compliance with the didates of Kreejhnd 
indeed, this ignorance, and thcle ceremonies, are as much the bread 
of the Brahmans, as the fuperftition of the vulgar is the fupport of 
the priefthood in many other countries. 

The reader will have the liberality to excufe the obfeurity of 
many paflages, and the confufion of fentiments which runs through 
the whole, in its prefent form. It was the Tranllator’s bufinefs to 
remove as much of this obfeurity and confufion as his knowledge 

and 
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and abilities would permit. This he hath attempted in his Notes ; 
but as he is confcious they are ftill infufficient to remove the veil 
of myftery, he begs leave to remark, in his own juftification, that 
the text is but imperfedlly underftood by the moll: learned Brah^ 
mans of the prefent times ; and that, fmall as the work may ap- 
pear, it has had more comments than the Revelations. Thefe have 
not been totally difregarded i but, as they were frequently found 
' more obfcure than the original they were intended to elucidate, it 
was thought better to leave many of the moft difficult paflages for the 
exercife of the reader’s own judgment, than to miflead him by fuch 
wild opinions as no one fyllable of the text could authorize. 

Some apology is alfo due for a few original words and proper 
names that are left untranflated, and unexplained. The Tranflator 
was frequently too diffident of his own abilities to hazard a term 
that did but nearly approach the fenfe of the original, and too ig- 
norant, at prefent, of the mythology of this ancient people, to ven- 
ture any very particular account, in his Notes, of fuch Deities, Saints, 
and Heroes, whofe names are but barely mentioned in the text. But 
fliould the lame Genius, whofe approbation firft kindled emulation 
in his breaft, and who alone hath urged him to undertake, and fup- 
ported him through the execution of far more laborious talks than 
this, find no caufe to withdraw his countenance, the Tranflator may 
be encouraged to profecute the lludy of the theology and mythology 
of the Hindoos, for the future entertainment of the curious. 

It is worthy to be noted, that Krecjhnd, throughout the whole, 
mentions only three of the four books of the Vais, the moll an- 
cient fcriptures of the Hindoos, and thofe the three firft, according 
to the prefent order. This is a very curious circum fiance, as it is 
the prefent belief that the whole four were promulgated by Brahma 
at the creation. The proof then of there having been but three 
before his time, is more than prefumptive, and that fo many adlu- 
ally exifted before his appearance ; and as the fourth mentions the 
name of Kreejhnd, it is equally proved that it is a pofierior work. 

D This 
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This obfervatlon has efcaped all the commentators, and was received 
with great aftonilhment by the PSndeet, who was confulted in the 
tranflation. 

The Tranflator has not as yet had leifure to read any part of thoie 
ancient feriptures. He is told, that a very few of the original num- 
ber of chapters are now to be found, and that the ftudy of thefc is 
lb difficult, that there are but few men in Banaris who underlland 
any part of them. If we may believe the Mahdbhdrat, they were' 
almod loft five thoufand years ago j when Vyds, fo named from ha- 
ving fuperintended the compilation of them, colledled the fcattcred 
leaves, and, by the affiftance of his difciples, collated and pre;e/vtu 
them in four books. 

As a regular mode hath been followed in the orthography of the 
proper names, and other original words, the reader may be guided 
in the pronunciation of them by the following explanation. 

(g) has always the hard found of that letter in gun, 

(j) the foft found of (g), or of (J) in James. 

(y) generally to be confidcred as a confonant, and to be pro- 
nounced as that letter before a vowel, as in the wordy^7r«. 

(h) preceded by another confonant, denotes it to beafpirated. 

(a) is always to be pronounced Ihort, like (u) in butter. 

(a) long, and broad, like (a) in allt call. 

(ee) Ihort, as (i) in it. 

(ee) long. 

(66) ffiort, as (oo) in Joot. 

(56) long. 

(e) open and long. 

(I) as that letter is pronounced in our alphabet. 

(o) long, like (6) in over. 

(ow) long, like (ow) in bow. 
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THE 

BHAGVAT-GEETA, 

O R 

DIALOGUES 

O F 

KREiEtSHNA AND ^RJOON, 

LECTURE I. 

THE GRIEF OF ARJOON. 

DhREETARASHTRA fcudt 
“ ^ I ^ ELL me, O Sanjay^ what the people 

A own party, and thofe of the PiWow, who are 
ailembled at Kooroo-kjhetra refolved for war, have been 
. .doing. 
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SanjXy replied^ 

“ Dooryodhan having feen the army of the PandHh 
drawn up for battle, went to his Preceptor, and addrefled 
him in the following words:” 

“ Behold ! O matter, faid he, the mighty army of the 
fons of Pandoo drawn forth by thy pupil, the experi- 
enced fon of Droopad, In it are heroes, fuch as Bheem 
or Arjoon : there is T^oyoodhafta, and Veeraty and Droo- 
padj and Dhreyhtaketao, and Chekeetanuy and the valiant 
prince of Kafee^i and Pooroojeety and Koonteebbojoy and 
Sivya a mighty chief, and YoMhamanyoo-Veekrantdy 
and the daring Ootamowja ; fo the fon of Soobhadra^ and 
the fons of Kreejhna the daughter of DroSpad, all of 
them great in arms. Be acquainted allb with the names 
of thofe of our party who are the mott dittinguifhed. I 
will mention a few of thofe who are amongtt my generals, 
by way of example. There is thyfelf, my Preceptor, and 
Bhlejhma^ and Kreepit the conqueror in battle, and Af- 
•wattbamay and P^eekarna, and the fon of Sdma-dattdy 
with «th^s in vaft numbers who for my fervice have for- 
fak^'d^e love of life., '‘They ar« all of them pradtifed in 
the ufe arms, and experienced in every mode of fight. 
Our innumerable forces are commanded by BbeeJhmSy 
fend the inconfiderable army of our foes is led by Bbeem. 
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Let all the generals, according to their reCpedtive divifions, 
ftand in their pofts, and one and all refolve Bheepma to 
fupport.” 

The ancient chief*, and brother of the grandfire of the 
Kwroosy then, fliouting with a voice like a roaring lion, 
blew his fliell * to raife the fpirits of the Kooroo chief; 
and inflantly innumerable {hells, and other warlike inftru- 
ments, were ftruck up on all fides, fo that the clangour 
was exceflive. At this time Kreepna * and Jrjoon * 
were {landing in a {plendid chariot drawn by white 
horfes. They alfo founded their {hells, which were of 
celeflial form : the name of the one which was blown by 
Kreejbnay was Pdnchajdnyay and that of Arjddn was call- 
ed Devd'-ddttd, Bheem, of dreadful deeds, blew his ca- 
pacious {hell Powndrdy and Tdodheefiteery the royal {bn 
of Koontely founded Ananta-Veejay. Ndkool and Sdhd- 
devd blew their {hells alfo; the one called Sddgojhdy the 
other Mdneepddjhpdkd. The prince of Kdfee of the 
mighty bow, Seekhdndeey Dhreejhtadbodmndy Veerdta^ 
Sdtydkee of invincible arm, Drdopdd and the fons gf his 
royal daughter Kreejhndy with the fon.of Sddbhddrd^'sand, 
all the other chiefs and nobles, blew allb their iefpe<9ave 
{hells; {b that their {hrill founding voices pierced the 

hearts 
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liearts of the Kooroos, and re-echoed with a dreadful 
noife from heaven to earth. 

In the mean time Arjoon^ perceiving that the fons of 
Dhreeth'aptra flood ready to begin the fight, and that 
the weapons began to fly abroad, having taken up his 
bow, addrefled Kreejhna in the following words : 

A R j 6 b N. 

“ I pray thee, Kreejhna, caufe my chariot to be driven 
and placed between the two armies, that I may behold 
who are the men that fland ready, anxious to commence 
the bloody fight ; and with whom it is that I am to fight 
in this ready field; and who they are that are here af- 
fembled to fupport the vindidive fon of I}hreetarajhtra 
in the battle.” 

Kreejhna being thus addrefled by ArjBn, drove the 
chariot ; and, having caufed it to halt in the midfl of the 
fpace in front of the two armies, bad Arjoon caft his eyes 
towards the ranks of .the Kooroos, and behold where flood 
the aged Bhiyhma, and Dron, with all the chief nobles 

looked at both the armies, and be- 
fide^ none but grandfires, uncles, coufins, 
tutenrs, feis, and brothers, near relations, or bofom friends ; 
and when he had gazed for a while, and beheld fuch 

friends 
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friends as thefe prepared for the fight, he was feized with 
extreme pity and compunction, and uttered his forrow in 
the following words : 

Arjoon. 

“ Having beheld, O Kreejhna ! my kindred thus Hand- 
ing anxious for the fight, my members fail me, my coim- 
tenance withereth, the hair ftandeth an end upon my 
body, and all my frame trembleth with horror! Even 
Gandelv my bow elcapeth from my hand, and my fkin is 
parched and dried up. I am not able to ftand ; for my 
underfianding, as it were, turneth round, and I behold 
inaufpicious omens on all fides. When I (hall have de- 
ftroyed my kindred, ftiall I longer look for happinefs ? I 
wifh not for victory, Kreejhna ; I want not dominion ; I 
want not pleafure; for what is dominion, and the enjoy- 
ments of life, or even life itfelf, when thofe, for whom 
dominion, pleafure, and enjoyment were to be coveted, 
have abandoned life and fortune, and ftand here in the 
field ready for the battle ? Tutors, Ions ^d fathers, 
grandfires and grandfons, uncles and nephew»,.,coi|fi?ifc« 
kindred, and friends! Although they would kMI | * 
wifli not to fight them j no not even for the donunion of 
the three regions of the univerfe, much lefs for this little 
e*arth ! Having killed the fons of Dbreetarajhtrdy what 

pleafure. 
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pleafure, O Kreejhna^ can we enjoy ? Should we deftroy 
them, tyrants as they are, fin would take refuge with us. 
It therefore behoveth us not to kill fuch near relations as 
thefe. How, O Kreefina, can we be happy hereafter, 
when we have been the murderers of our race ? What if 
they, whofe minds are depraved by the luft of power, fee 
no fin in the extirpation of their race, no crime in the 
murder of their friends, is that a reafon why we fhould 
not refblve to turn away from fiich a crime, we who ab- 
hor the fin of extirpating the kindred of our blood ? In 
the deftrudion of a family, the ancient virtue of the fa- 
mily is loft. Upon the lofs of virtue, vice and impiety 
overwhelm the whole of a race. From the influence 
of impiety the females of a family grow vicious; and 
from women that are become vicious are born the Ipuri- 
ous brood called Varna-Jankar. The Sankar provideth 
Hell * both for thofe which are flain and thofe which 
furvive; and their forefathers'', being deprived of the ce- 
remonies of cakes and water offered to their manes, fink 
into the infernal regions. By the crimes of thofe who 

murder their own relations, fore caufe of contamination 

¥ 

and birth of Farna-fdnkarsy the family virtue, and the 
virtue of a whole tribe is for ever done away ; and we 
have been told, O Kreejhndy that the habitation of thofe 

mortals 
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mortals whofe generation hath loft its virtue, ftiall be in 
Hell. Woe is me ! what a great crime are we prepared 
to commit ! Alas ! that for the lull of the enjoyments of 
dominion we Hand here ready to murder the kindred of 
our own blood! I would rather patiently lulFer that the 
fons of Dhreetarajhtray with their weapons in their 
hands, Ihould come upon me, and, unoppofed, kill me 
unguarded in the field.” 

When Arjoon had ceafed to fpeak, he fat down in the 
chariot between the two armies; and having put away 
his bow and arrows, his heart was overwhelmed with af- 
fiidiom 
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LECTURE ir. 

OF THE NATURE OF THE SOUL, AND 
SPECULATIVE DOCTRINES. 


J^REES H NA beholding him thus influenced by 
compundiion, his eyes overflowing with a flood of 
tears, and his heart opprefled with deep afflidion, ad- 
drefled him in the following words : 

K R E E S H N A. 

“ Whence, O Arjom^ cometh unto thee, thus ftanding 
in the field of battle, this folly and unmanly weaknefs ? 
It is dilgraceful, contrary to duty and the foundation 
of dilhonour. Yield not thus to unmanlinefs, for it ill 
becometh one like thee. Abandon this defpicable weak- 
nefs of thy heart, and Hand up.” 

A R J O O N. 

“ How, O KreepnOy Ihall I refolve to fight with my 
arrows in the field againll fuch as Bheepma and Drony 

V bf ah men, are moll worthy of my refpeiSl ? I 
rather beg my bread about the world, than be the 
murderer of my preceptors, to whom fuch awful re- 
jirerence is due. Should I deftroy fuch friends as thefe, I 

Ihould 
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fhould partake of poffeffions, wealth, and pleafures, pol- 
luted with their blood. We know not whether it would 
be better that we fliould defeat them, or they us ; for 
thole, whom having killed, I Ihould not wifh to live, are 
even the fons and people of Dhreetarajhtra who are here 
drawn up before us. My compaflionate nature is over- 
come by the dread of fin. 

Tell me truly what may be beft for me to do. I am 
thy difciple, wherefore inftrudl me in my duty, who am 
under thy tuition ; for my underftanding is confounded 
by the didates of my duty *, and I fee nothing that may 
afiliage the grief which drieth up my faculties, although 
I were to obtain a kingdom without a rival upon earth, 
or dominion over the hofis of heaven.” 

Arjoon having thus f^oken to Kreejhna^ and declared 
that he would not fight, was filent. Kreejhna finding, 
addreffed the afHided prince, ftanding in the midft of 
the two armies, in the following words : 

K R E E S H N A. 

“ Thou grieveft for thole who are unwoi^y to bifj ISi?*' . 
mented, whilft thy fentiments are thole of the jjyif^^en?^ 
The wife neither grieve for the dead nor fca: the living. 

I myfclf never was not, nor thou, nor all the princes gi 
the earth j nor lhall we ever hereafter ceafe to be. As the 

E a Ibul 
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foul in this mortal frame findeth infancy, youth, and old 
age ; fo, in fome future frame, will it find the like. One 
who is confirmed in this belief, is not difiurbed by any 
thing that may come to pafs. The fenfibility of the 
faculties giveth heat and cold, pleafure and pain; which 
come and go, and are tranfient and inconftant. Bear 
them with patience, O fon of Bharat ; for the wife man^ 
whom thefe difturb not, and to whom pain and pleafure 
are the feme, is formed for immortality. A thing ima- 
ginary hath no exiftence, whilft that which is true is a 
ftranger to non-entity. By thofe who look into the prin- 
ciples of things, the defign of each is feen. Learn that 
he by wliom all things were formed is incorruptible, and 
that no one is able to effeA the deftruAion of this thing 
which is inexhaiiftible. Thefe bodies, which envelope 
the fouls w’hich inhabit them, which are eternal, incor- 
ruptible, and furpafling all conception, are declared to be 
finite beings ; wherefore, O Arjoon^ refolve to fight. The 
man who believeth that it is the foul which killeth, and 
heAvhb that the foul may be deftroyed, are both 

^ke deceived; for it neither killeth, nor is it killed. It 
is not a thifig of which a man may fey, it hath been, it 
is about to uv., or is to be hereafter ; for it is a thing 
without birth ; it is ancient, conftant, and eternal, 

and 
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and is not to be deftroyed in this its mortal frame. 
How can the man, who believeth that this thing is incor- 
ruptible, eternal, inexhauftible, and without birth, think, 
that he can either kill or caufe it to be killed ? As a man 
throweth away old garments, and putteth on new, even 
fo the foul, having quitted its old mortal frames, entereth 
into others which are new. The weapon divideth it not, 
the fire burneth it not, the water corrupteth it not, the 
wind drieth it not away ; for it is indivifible, inconfu- 
mable, incorruptible, and is not to be dried away : it is 
eternal, univerfal, permanent, immoveable ; it is invifible, 
inconceivable, and unalterable ; therefore, believing it 
to be thus, thou Ihouldft not grieve. But whether thou 
believeft it of eternal birth and duration, or that it dieth 
with the body, ftill thou haft no caufe to lament it> 
Death is certain to all things which are fubjeeft to birth, 
and regeneration to all things which are mortal ; where- 
fore it doth not behove thee to grieve about that which 
is inevitable. The former ftate of beings is unknown ; 
the middle ftate is evident, and their future ftate is mot 
to be difeovered. Why then ftiouldft thou trouble thy* 
felf about fuch things as thefe ? Some regard the foul as 
a wonder, whilft fome fpeak, and others . .. t)f it with 

aftonifhment j but no one knoweth it, although he may 

have. 
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have heard it defcribed. This fpirit being never to be 
deftroyed in the mortal frame which it inhabiteth, it is 
unwortliy for thee to be troubled for all thele mortals. 
Caft but thy eyes towards the duties of thy particular 
tribe, and it will ill become thee to tremble. A foldier 
of the Kjhatree tribe hath no duty fuperior to fighting. 
Juft to thy wifli the door of heaven is found open before 
thee. Such foldiers only as are the favorites of Heaven 
obtain fuch a glorious fight as this. But, if thou wilt 
not perform the duty of thy calling, and fight out the 
field, thou wilt abandon thy duty and thy honor, and be 
guilty of a crime. Mankind fpeak of thy renown as in- 
finite and inexhauftible. The fame of one who hath 
been relpedred in the world is extended even beyond the 
difiblution of the body. The generals of the armies will 
think that thy retirement from the field arole from fear, 
and thou wilt become delpicable, even amongft thofe by 
whom thou wert wont to be refpeded. Thy enemies will 
fpeak of thee in *words which are unworthy to be fpoken, 
and de|>reciate thy courage and abilities : what can be 
more dreadful ijian this ! If thou art (lain thou wilt 
obtain heaven ; if thou art vidlorious thou wilt enjoy a 
world for ti.^ reward; wherefore, fon of Koontee^ arife 
and be determined for the battle. Make pleafure and 

pain, 
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pain, gain and lofs, vi<aory and defeat, the fame, and then 
prepare for battle; or if thou doft not, thou wilt be cri- 
minal in a high degree. Let thy reafon be thus applied 
in the field of battle. 

This thy judgment is formed upon the fpeculative doc- 
trines of the Sdnkhya fajird ; hear what it is in the prac- 
tical, with which being endued thou ftialt forfake the 
bonds of adion’*. A very fmall portion of this duty de- 
livereth a man from great fear. In this there is but one 
judgment; but that is of a definite nature, whilft the 
judgments of thofe of indefinite principles are infinite 
and of many branches. ^ 

Men of confined notions, delighting in the controvert 
fies of the Feds, tainted with worldly lufts, and preferring 
a tranfient enjoyment of heaven to eternal abforption, 
whilft they declare there is no other reward, pronounce, 
for the attainment of worldly riches and enjoyments, 
flowery fentences, ordaining innumerable and manifold 
ceremonies, and promifing rewards for the adions of this 
life. The determined judgment of fiich at are attached 
to riches and enjoyment, and whofe reafon is led 
by this dodrine, is not formed upon mature confideratihiiL 
and meditation. The objeds of the Feds arc of a three- 
fold nature”. Be thou free from a threefold . jcdre ; be 

tree 
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iree from duplicity, and ftand firm in the path of truth ; 
be free from care and trouble, and turn thy mind to 
things which are ipiritual. The knowing divine findeth 
as many ufes in the whole Veds colledlively, as in a re- 
/crvoir full flowing with water. 

Let the motive be in the deed, and not in the event. 
JBe not one whofe motive for action is the hope of re- 
ward. Let not thy life be fpent in ina<5tion. Depend 
upon application, perform thy duty, abandon all thought 
of the conlequence, and make the event equal, whether 
it terminate in good or evil ; for fuch an equality is called 
Yog **. The adion Jtands at a diftance inferior to the ap- 
plication of wifdom. Seek an afylum then in wifdom ** 
alone ; for the milerable andmnhappy are fo on account 
of the event of things. Men who are endued with true 
wifdom are unmindful of good or evil in this world. 
Study then to obtain this application of thy underftand- 
ing, for fuch application in bufinefs is a precious art. 

Wile men, who have abandoned all thought of the 
fruit which is produced from their adions, are freed from 
the chains of birth, and go to the regions of eternal hap- 

At 

pinefs. 

When thy reafon lhall get the better of the gloomy 
weakn^isH)f thy heart, then flialt thou have attained all 

knowledge 
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knowledge which hath been, or is worthy to be taught. 
When thy underftanding, by ftudy brought to maturity, 
lhall be fixed immoveably in contemplation, then fliall it 
obtain true wifdom.’* 

Arjoon. 

What, O Kreejhna, is the diftindtion of that wife and 
fteady man who is fixed in contemplation? What may 
fuch a fage declare ? Where may he dwell ? How may he 
adl ? 

K \J KJ O 

R E E S H N A. 

A man is faid to be confirmed in wifdom, when he 
forfaketh every defire which entereth into his heart, and 
of himfelf is happy, and contented in himjfelf. His mind 
is undifturbed in adverfity, he is happy and contented 
in profperity, and he is a ftranger to anxiety, fear, and 
anger. Such a wife man is called a Moonee. The wifdom 
of that man is eftablifhed, who in all things is without 
affedionj and, having received good or evil, neither re- 
joiceth at the one, nor is call down by the other. His 
wifdom is confirmed, when, like the tortoife, he can draw 
in all his members, and reftrain them from their wonted 
purpofes. The hungry man lofeth every other object 
but the gratification of his appetite, and when he is be- 
come acquainted with the Supreme, he lofeth even that. 

F The 
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The tumultuous fenfes hurry away, hy force, the heart 
even of the wife man who ftriveth to reftrain them. The 
infpired man, trujfting in me, may quell them and be 
happy. The man who hath his palTions in fubje<9ion, is 
poifefled of true wifdom. 

I 

The man who attendeth to the inclinations of the 
fenfes, in them hath a concern; from this concern is 
created pafllon, from paflion anger, from anger is pro- 
duced folly from folly a depravation of the memory, 
from the lofs of memory the lofs of reafon, and from the 
lofs of reafon the lofs of all ! A man of a governable 
mind, enjoying the objeds of his fenfes, with all his fa- 
culties rendered obedient to his will, and freed from pride 
and malice, obtaineth happinefs fupreme. In this hap- 
pinefs is born to him an exemption from all his troubles ; 
and his mind being thus at eafe, wifdom prefently floweth 
to him from all lides. The man who attendeth not to 
this, is without wildom or the power of contemplation. 
The man who is incapable of thinking, hath no reft. 
What happinefs can he enjoy who hath no reft ? The 
heart, which followeth the dictates of the moving paftions, 
carrieth away his reafon, as the ftorm the bark in the 
raging ocean. The man, therefore, who can reftrain all his 
paftions from their inordinate deftrcs, is endued with true 

wifdom. 
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wifdom. Such a one walketh but in that night when all 
things go to reft, the night of time. The contemplative 
Moonee fleepeth but in the day of timcy when all things 
wake. 

The man whole pallions enter his heart as waters run 
into the unfwelling pallive ocean, obtaineth happinefs; 
not he who lufteth in his lulls. The man who, having 
abandoned all lulls of the flelh, walketh without inor- 
dinate dehres, unafluming, and free from pride, obtaineth 
happinefs. This is divine dependance. A man being 
poffelTed of this confidence in the Supreme, goeth not 
allray : even at the hour of death, Ihould he attain it, he 
lliall mix with the incorporeal nature of Brahm, 
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lecture iil 

OF WORKS. 


A R J O O N. 

JF, according to thy opinion, the ufe of the underftanding 
be fuperior to the pra<Sticc of deeds why then doft 
thou urge me to engage in an undertaking fo dreadful as 
this ? Thou, as it were, confoundeft my reafon with a 
mixture of fentiments; wherefore choofe one amongft 
them, by which I may obtain happinefs, and explain it 
unto me. 

R E E S H N A. 

It hath before been obferved by me, that in this world 
there are two inftitutes : That of thofe who follow the 
Sankhya-y or fpeculative fcience, which is the exercife of 
reafon in contemplation ; and the pradlical, or exercife of 
the moral and religious duties. 

The man enjoyeth not freedom from action, from the 
non-commencement of that which he hath to do; nor 
doth he obtain happinefs from a total inadtivity. No one 
ever refteth a moment inactive. Every man is involunta- 
rily 
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rily urged to a£t: by thofe principles which are inherent in 
his nature. The man who reftraineth his adive faculties, 
and /itteth down with his mind attentive to the objeds of 
his fenfeSf is called one of an aftrayed foul, and the prac- 
tifer of deceit. So the man is prailed, who, having ilib- 
dued all his pallions, performeth with his adive faculties 
all the fundions of life, unconcerned about the event. 


Perform the fettled fundions : adion is preferable to in- 
adion. The journey of thy mortal frame may not fuc- 
ceed from inadion. This bufy world is engaged from 
other motives than the worfhip of the Deity. Abandon 
then, O fon of Koontee, all felfifh motives, and perform 
thy duty for him alone. 

When in ancient days Brahma the lord of the cre- 
ation, had formed mankind, and, at the lame time, ap- 
pointed his worlhip, he fpoke and faid: “ With this wor- 
“ Ihip pray for increafe, and let it be that on which ye 
“ lhall depend for the accomplilhment of all your wilhes. 
“ With this remember the Gods, that the Gods may re- 
“ member you. Remember one another, and ye lhall ob- ^ 
“ tain fupreme happinefs. The Gods being remenqjbei^ ' 


“ in worlhip, will grant you the enjoyment of your W||!liis8« 
“ He who enjoyeth what hath been given un^ him by 
“ them, and ofFereth not a portion unto them, is even as 


a thief. 
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“ a thief. Thofe who eat not but what is left of the of- 
“ ferings, {hall be purified of all their tranfgreffions. 

Thole who drcls their meat but for themfelves, eat the 
“ bread of fin. All things which have life are generated 
“ from the bread which they eat. Bread is generated from 
“ rain ; rain from divine worlhip, and divine worlhip 
“ from good works. Knowthat good works come from 
“ Brahtfiy whofe nature is incorruptible; wherefore the 
“ omniprefent Brahm is prefent in the worlhip.” 

The finful mortal, who delighteth in the gratification 
of his pallions, and followeth not the wheel, thus re- 
volving in the world, liveth but in vain. 

But the man who may be fclf-dclighted and felf-latis- 
fied, and who may be happy in his own Ibul, hath no oc- 
cafion*^ He hath no intereft either in that which is 
done, or that which is not done ; and there is not, in all 
things which have been created, any object on which he 
may place dependance. Wherefore, perform thou that 
which thou hall to do, at all times, unmindful of the 
cyent j £<» the man who doeth that which he hath to do, 
jj^i^ion, obtaineth the Supreme. 
j»nm and others have attained perfedlion even by 
works. Thou Ihouldll allb obferve what is the pradlice 
of mankind, and ad: accordingly. The man of low de-* 


gree 
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gree followeth the example of him who is above him, un i 
doeth that which he doeth. I myfelf, Arjooriy have not, iti 
the three regions of the univerfe, any thing which is ne- 
ceflary for me to perform, nor any thing to obtain which 
is not obtained ; and yet I live in the exercife of the moral 
duties, If I were not vigilantly to attend to thefe duties, 
all men would prefently follow my example. If I were not 
to perform the moral adions, tliis world would fail in their 
duty; I Ihould be the caufc of Ipurious births, and fhould 
drive the people from the right way. As the ignorant 
perform the duties of life from the hope of reward, fo 
the wife man, out of refped to the opinions and preju- 
dices of mankind, fliould perform the fame without mo- 
tives of intereft. He ihould not create a divifion in tJic 
underftandings of the ignorant, who arc inclined to out- 
ward works. The learned man, by induftrioufly perform- 
ing all the duties of life, fhould induce the vulgar to at- 
tend to them. 


The man whofe mind is led aftray by the pride of 
felf-fufficiency, thinkcth that he him/elf is the cxecut^i 
of all thofe actions which are performed by the prindi^p^ 
of his conllitution. But the man who is acquainted 
with the nature of the two diftindions of caufe and ef- 

fe(fl, 


'm 
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having confldered that principles will aft according 
to their natures, giveth himfelf no trouble. Men who 
are led aftray by the principles of their natures, are in- 
terefted in the works of the faculties. The man who is 
acquainted with the whole, ihould not drive thofe from 
their works who are flow of comprehenfion, and lefs ex- 
perienced than himfelf. 

Throw every deed on me, and with a heart, over 
which the foul prefideth, be free from hope, be unpre- 
fuming, be free from trouble, and refolve to fight. 

Thofe who with a firm belief, and without reproach, 
fhall conftantly follow this my doftrine, fhall be faved 
even by works ; and know that thofe who, holding it in 
contempt, follow not this my counfel, are aftrayed from 
all wifdom, deprived of reafon, and are loft. 

But the wife man alfo feeketh for that which is homo- 
geneous to his own nature. All things aft according to 
their natures, what then will reftraint effeft ? In every 
purpofe of the fenfes are fixed affeftion and diflike. A 
man fliould not put himfelf in their power, for 
bqlii of them are his opponents. A man’s own re- 
li^on, though contrary to, is better than the faith of 
another, let it be ever fo well followed. It is good 


to 
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to die in one’s own faith, for another’s faith beareth 
fear. 

A R J O O N. 

By what, O KreeJIma^ is man propelled to commit of- 
fences ? He feems as if, contrary to his wiflies, he was 
•impelled by fome fecret force. 

Kreeshna. 

Know that it is the enemy luft, or paffion, offspring 
of the carnal principle, infatiable and full of fin, by 
which this world is covered as the flame by the fmoke, 
as the mirror by ruft, or as the foetus by its membrane. 
The underftanding of the wife man is obfcured by this 
inveterate foe, in the fhape of defire who rageth like 
fire, and is hard to be appeafed. It is faid that the 
fenfes, the heart, and the underftanding are the places 
where he delighteth moft to rule. By the affiftance of 
thefe he overwhelmeth reafon, and ftupifieth the foul. 
Thou fhouldft, therefore, firft fubdue thy paflions, and 
get the better of this finful deftroyer of wifdom and 
knowledge. 

The organs are efteemed great, but the mind is greater 
than they. The refolution is greater than the mind, 
and who is fuperior to the refolution is When thou 

G haft 
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haft refolved what is ftiperior to the refolution, and fixed 
thyfelf by thyfelf, determine to abandon the enemy in 
the ftiape of defire, whofe objefts are hard to be ac- 
complifiied. 


LECTURE 
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LECTURE IV. 

OF THE FORSAKING OF WORKS. 

Kreeshna. 

^^HIS never-failing difcipline I formerly taught unto 
Veevafwati and Veevafwat communicated it to 
Manoo^ and Manoo made it known unto Eekjhwahoo ; 
and being delivered down from one unto another, it was 
Audied by the Rajarjhees ; until at length, in the courfe 
of time, the mighty art was loft. It is even the fame 
difcipline which I have this day communicated unto thee, 
becaufe thou art my fervant and my friend. It is an 
ancient and a fupreme myftery. 

A R J O O N. 

Seeing thy birth is pofterior to the life of EUJhwakoo, 
how am I to underftand that thou hadft been formerly 
the teacher of this do<ftrine? 

K \J \j 

R E E S H N A. 

Both I and thou have paffed many births. Mine arc 
known unto me ; but thou knoweft not of thine. 

Although I am not in my nature fubje£t to birth or 
decay, and am the lord of all created beings j yet, having 

G 2 command 
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command over my own nature, I am made evident by 
my own power ; and as often as there is a decline of 
virtue, and an infurredtion of vice and injuftice, in the 
world, I make myfelf evident ; and thus I appear, from 
age to age, for the prefervation of the juft, the deftruc- 
tion of the wicked, and the eftabliftiment of virtue. 

He, O Arjoon^ who, from convi<ftion, acknowledgeth 
my divine birth and a<ftions to be even fo, doth not, upon 
his quitting his mortal frame, enter into another, for he 
entereth into me. Many who were free from aftediion, 
fear, and anger, and, filled with my fpirit, depended upon 
me, having been purified by the power of wifdom, have 
entered into me. I aflift thofe men who in all things walk 
in my path, even as they ferve me. 

Thofe who wifli for fuccefs to their works in this life, 
worftiip the Devatds **. That which is atchieved in this 
life, from works, fpeedily cometh to pafs. 

Mankind was created by me of four kinds, diftineft in 
their principles, and in their duties. Know me then 
to be the creator of mankind, uncreated, and without 
decay. 

Works affed not me, nor have I any expedations from 
the fruits of works. He who bclieveth me to be even fo, 
is not bound by works. The ancients, who longed for 

eternal 
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eternal falvation, having difcovered this, ftill performed 

works. Wherefore perform thou works, even as they were 

performed by the ancients in former times. The learned 

« 

even are puzzled to determine what is work, and what 
is not. I will tell thee what that wt>rk is, by knowing 
which thou wilt be delivered from misfortune. It may 
be defined — adtion, improper adtion, and inadlion. The 
path of adlion is full of darknefs. 

He who may behold, as it were, inaSiion in adlion, and 
aBion in inadtion, is wife amongft mankind. He is a per- 
fedl performer of all duty. 

Wife men call him a Pandeet^ whofe every undertaking 
is free from the idea of defire, and whole adlions are con- 
fumed by the fire of wifdom. He abandoneth the defire 
of a reward of his adlions ; he is always contented and 
independent ; and although he may be engaged in a work, 
he, as it were, doeth nothing. He is unfolicitous, of a 
fubdued mind and fpirit, and exempt from every percep- 
tion ; and, as he doeth only the olfices of the body, he 
committeth no offence. He is pleafed with whatever he 
may by chance obtain ; he hath gotten the better of du- 
plicity, and he is free from envy. He is the fame in 
profperity and adverfity; and although he adleth, he is 

not confined in the adlion. The work of him, who Jiath 

loft 
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loft all anxiety for the event, who is freed from the bonds 
of adion, and ftandeth with his mind fubdued by fpiri- 
tual wifdom, and who performeth it for the fake of wor- 
fhip, conieth altogether unto nothing. God is the gift 
of charity ; God is the offering*, God is in the fire of the 
altar ; by God is the facrifice performed; and God is to 
be obtained by him who maketh God alone the obje<ft of 
his works. 

Some of the devout attend to the wor/hip of the Dl~ 
vataSf or angels ; others, with offerings, dire<ft their wor- 
ftiip unto God in the fire ; others facrifice their ears, and 
other organs, in the fire of conftraint ; whilft fome facri- 
fice found, and the like, in the fire of their organs. Some 
again facrifice the a<5tions of all their organs and facul- 
ties in the fire of felf-conftraint, lighted up by the fpark 
of infpired wifdom. There are alfo the worfhippers with 
offerings, and the worfhippers with mortifications j and 
again the worfhippers with enthufiaftic devotion ; fo there 
are thofe, the wifdom of whofe reading is their worfhip, 
men of fubdued paflions and fevere manners. Some 
there are who facrifice their breathing fpirit, and force it 
downwards from its natural courfe ; whilft others force 
the fpirit which is below back with the breath ; and a 
few, with whom thefc two faculties are held in great 

efteem, 
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efteem, clofe up the door of each ; and there are fome, 
who eat but by rule, who lacrifice their lives in their 
lives. All thefe different kinds of worfliippers are, by 
their particular modes of worftiip, purified from their of- 
fences. He who enjoyeth but the Amreeta which is left 
of his offerings, obtaineth the eternal fpirit of Brahmy 
the Supreme. This world is not for him who doth not 
worfliip ; and where, O Arjoofiy is there another ? 

A great variety of modes of worfiiip like thefe are 
difplayed in the mouth of God. Learn that they are ail 
the offsprings of action. Being convinced of this, thou 
(halt obtain an eternal releafe ; for know that the worfhip 
of fpiritual wifdom is far better than the worfhip with 
offerings of things. In wifdom is to be found ev'ery work 
without exception. Seek then this wifdom with proftra- 
tions, with queftions, and with attention, that thofe 
learned men who fee its principles may inftruft thee in its 
rules ; which having learnt, thou fhalt not again, O fon 
of Pandooy fall into folly ; by which thou fhalt behold all 
nature in the fpirit ; that is, in me Although thou 
wert the greateft of all offenders, thou fhalt be able to 
crofs the gulf of fin with the bark of wifdom. As the 
natural fire, O Arjootiy reduceth the wood to afhes, fo 
may the fire of wifdom reduce all moral aAions to afhes. 

There 
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There is not any thing in this world to be compared with 
wifdom for purity. He who is perfeAed by practice, in 
due time findeth it in his own foul. He who hath faith 
findeth wifdom ; and, above all, he who hath gotten the 
better of his paflions ; and having obtained this fpiritual 
wifdom, he fliortly enjoyeth fuperior happinefs; whilft 
the ignorant, and the man without faith, whofe fpirit is 
full of doubt, is loft. Neither this world, nor that which 
is above, nor happineft, can be enjoyed by the man of a 
doubting mind. The human adiions have no power to 
confine ** the fpiritual mind, which, by ftudy, hath for- 
faken works, and which, by wifdom, hath cut afunder 
the bonds of doubt. Wherefore, O fon of Bharat^ re- 
fblve to cut afunder this doubt, offspring of ignorance, 
which hath taken pofleflion of thy mind, with the edge 
of the wifdom of thy own foul, and arife and attach thy- 
felf to the difcipline. 


LECTURE 
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LECTURE V. 

OF FORSAKING THE FRUITS OF WORKS. 

A R J O O N, 

^^HOU now fpeakeft, O Kreejhna^ of the forfaking of 
works, and now again of performing them. Tell 
me pofitively which of the two is bell:. 

K o o 

R E E S H N A. 

Both the defertion and the pradlice of works are equally 
the means of extreme happinefs ; but of the two the prac- 
tice of works is to be diftinguilhed above the defertion. 
The perpetual reclule, who neither longeth nor complain- 
eth, is worthy to be known. Such a one is free from du- 
plicity, and is happily freed from the bond of action. 
Children only, and not the learned, fpeak of the fpe- 
culative and the practical do<9xines as two. They are but 
one, for both obtain the felf-fame end, and the place 
which is gained by the followers of the one, is gained 
by the followers of the other. That man feeth, who 
feeth that the fpeculative doftrines and the pradlical are 
but one. To be a Sannyasee^ or reclufe, without appli- 
cation, is to obtain pain and trouble; whilft the Moonecy 

H who 



[ 58 ] 

who is employed in the pradice of his duty, prefently 
obtaineth Brahm, the Almighty. The man who, employed 
in the pradice of works, is of a purified foul, a fubdued 
fpirit, and reftrained pafiions, and whofe foul is the uni- 
vcrfal foul, is not affeded by fo being. The attentive 
man, who is acquainted with the principles of things, iil 
feeing, hearing, touching, fmelling, eating, moving, deep- 
ing, breathing, talking, quitting, taking, opening and 
clofing his eyes, thinketh that he doeth nothing ; but 
that the faculties are only employed in their feveral ob- 
jeds. The man who, performing the duties of life, and 
quitting all intereft in them, placeth them upon Brahmy 
the Supreme, is not tainted by fin ; but remaineth like 
the leaf of the lotus unafieded by the waters. Pradical 
men, who perform the offices of life but with their bo- 
dies, their minds, their underftandings, and their fenfes, 
and forfake the confequence for the purification of their 
fouls ; and, although employed, forlake the fruit of ac- 
tion, obtain infinite happinefs ; whilft the man who is 
unemployed, being attached to the fruit by the agent de- 
fire, is in the bonds of confinement. The man who hath 
his paffions in fubjedion, and with his mind forfaketh all 
works, his foul fitteth at reft in the nine-gate city of its 
abode *®, neither ading nor caufing to ad. 


The 
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The Almighty createth neither the powers nor the 
ileeds of mankind nor the application of the fruits of 
Oiftion : nature prevaileth. The Almighty receiveth nei- 
ther the vices nor the virtues of any one. Mankind are 
led aftray by their reafons being obfcured by ignorance ; 
but when that ignorance of their fouls is deftroyed by the 
force of reafon, their wifdom fhineth forth again with the 
glory of the fun, and caufeth the Deity to appear. Thofe 
whofe underAandings are in him, whofe fouls are in him, 
whofe confidence is in him, and whole alylum is in him, 
are by wifdom purified from all their offences, and go 
froiii-whence they lhall never return. 

The learned behold him alike in the reverend Brah- 
man perfeded in knowledge, in the ox, and in the ele- 
phant ; in the dog, and in him who eateth of the flelh of 
dogs. Thofe whofe minds are fixed on this equality, gain 
eternity even in this world. They put their truft in 
Brahm-t the Eternal, becaule he is every where alike, free 
from fault. 

The man who knoweth Brahm^ and confideth in 
Brahm^ and whofe mind is fteady and free from folly, 
fiiould neither rejoice in prolperity, nor complain in ad- 
verfity. He whofe foul is unaffeded by the imprellions 

H 2 fil^ made 
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made upon the outward feelings, obtaineth what is plea- 
fure in his own mind. Such an one, whofe foul is thus 
fixed upon the ftudy of Brahm^ enjoyeth pleafiire without 
decline. The enjoyments which proceed from the feel- 
ings are as the wombs of future pain. The wife man, who 
is acquainted with the beginning and the end of things, 
delighteth not in thefe. He who can bear up againft the 
violence which is produced from luft and anger in this 
mortal life, is properly employed and a happy man. The 
man who is happy in his heart, at reft in his mind, and 
enlightened within, is a Togee^ or one devoted to God, 
and of a godly fpirit ; and obtaineth the immaterial na- 
ture of Brahm^ the Supreme. Such Reejhees as are puri- 
fied from their offences, freed from doubt, of fubdued 
minds, and interefted in the good of all mankind, obtain 
the incorporeal Brahm. The incorporeal Brahm is pre- 
pared, from the beginning, for fuch as are free from luft 
and anger, of humble minds and fubdued Ipirits, and 
who are acquainted with their own fouls. 

The man who keepeth the outward accidents from 
entering his mind, and his eyes fixed in contemplation 
between his brows ; who maketh the breath to pafs 
through both his noftrils alike in expiration and infpira- 

% tion ; 
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tion; who is of fubdued faculties, mind, and under- 
ftanding, and hath fet his heart upon falvation ; and who 
is free from luft, fear, and anger, is for ever blefled in 
this life ; and, being convinced that I am the cherifher of 
religious zeal, the lord of all worlds, and the friend of all 
nature, he (hall obtain me and be blefled. 


LECTURE 
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LECTURE VI. 

OF THE EXERCISE OF SOUL. 

KreeshnX. 

H E is both a Togee and a Sannyasee who performeth 
that which he hath to do independent of the fruit 
thereof ; not he who liveth without the facriiicial fire and 
without action. Learn, O fon of Pdndooy that what 
they call Sdnnydsy or a forfaking of the world, is the fame 
with Tog or the practice of devotion. He cannot be a 
Togee, who, in his actions, hath not abandoned all inten- 
tions. Works are faid to be the means by which a man 
who wilheth, may attain devotion j fo reft is called the 
means for him who hath attained devotion. When the all- 
contemplative Sannyasee is not engaged in the objedls of 
the lenfes, nor in works, then he is called one who hath 
attained devotion. He fhould raife himfelf by himfelf : 
he fhould not fuffer his foul to be depreffed. Self is the 
friend of felf ; and, in like manner, lelf is its own enemy. 
Self is the friend of him by whom the fpirit is fubdued 
with the Ipirit ; fo felf, like a foe, delighteth in the en- 
mity 
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mity of him who hath no foul. The foul of the placid 
conquered fpirit is the lame colleded in heat and cold, in 
pain and pleafure, in honor and dilgrace. The man whofe 
mind is replete with divine wifdom and learning, who 
ftandeth upon the pinnacle, and hath fubdued his palHons, 
is laid to be devout. To the Yogee^ gold, iron, and ftones, 
are the &me. The man is diftinguilhed whofe refolu- 
tions, whether amongft his companions and friends ; in 
the midft of enemies, or thole who Hand aloof or go be- 
tween j with thole who love and thole who hate ; in the 
company of faints or llnners, is the fame. 

The Togee conftantly exercifeth the fpirit in private. 
He is reclufe, of a fubdued mind and Ipirit ; free from 
hope, and free from perception. He planteth his own leat 
firmly on a fpot that is undefiled, neither too high nor 
too low, and fitteth upon the &cred grafs which is called 
KooSf covered with a Ikin and a cloth. There he, whole 
bufinefs is the reftraining of his palfions, Ihould fit, with 
his mind fixed on one objed: alone, in the exercile of his 
devotion for the purification of his foul, keeping his 

' '■ j'.'S 

his neck, and body. Heady without motion, his eyes fiiwi’ 
on the point of his nofe, looking at no other place around. 

. The peaceful foul, releafed from fear, who would keep in 
the path of one who followeth God, Ihould rellrain the 

mind. 
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mind, and, fixing it on me, depend on me alone. The 
Yogee of an humbled mind, who thus conftantly exer- 
cifeth his foul, obtaineth happinefs incorporeal and fu- 
preme in me. 

This divine difcipline, Arjoan.^ is not to be attained by 
him who eateth more than enough, or lefi than enough ; 
neither by him who hath a habit of lleeping much, nor by 
him who fleepeth not at all. The difcipline which deftroy- 
eth pain belongeth to him who is moderate in eating and in 
recreation, whole inclinations are moderate in aAion, and 
who is moderate in lleep. A man is called devout when his 
mind remaineth thus regulated within himfelf, and he is 
exempt from every lull and inordinate delire. The Yogee 
of a liibdued mind, thus employed in the exercile of his 
devotion, is compared to a lamp, (landing in a place with- 
out wind, which waveth not. He delighteth in his own 
foul, where the mind, regulated by the fervice of devo- 
tion, is pleafed to dwell, and where, by the allillance of 

Ibul. He becometh ac- 
pleafure which is far more 
lian that which arileth from 
the fcnfes ; depending upon which, the mind moveth not 
from its principles; which having obtained, he refpe<5letb 
BO other acquifition fo great as it ; in which depending, 

he 




[ 6i ] 

he is not moved hj the fevereft pain. This difunion from 
the conjundion of pain may be diftinguifhed by the ap- 
pellation Togy fpiritual union or devotion. It is to be at- 
tained by refolution, by the man who knoweth his own 
mind. When he hath abandoned every defire that arifeth 
from the imagination, and fubdued with his mind every 
inclination of the fenfes, he may, by degrees, find reft ; 
and having, by a fteady refolution, fixed his mind within 
himfelf, he ftiould think of nothing elfe. Wherefbever 
the unfteady mind roameth, he ftiould fubdue it, bring it 
back, and place it in his own breaft. Supreme happinefs 
attendeth the man whofe mind is thus at peace; whofe 
carnal affedtions and paffions are thus fiibdued ; who is 
thus in God, and free from fin. The man who is thus 
conftantly in the exercife of the foul, and free from fin, 
enjoyeth eternal happinefs, united with Brahm the Su- 
preme. The man whofe mind is endued with this devo- 
tion, and looketh on all things alike, beholdeth the fu- 
preme foul in all things, and all things itf '^'fflk. luprwne 
foul. He who beholdeth me in all things, and beholda^^ 
all things in me, I forlake not him, and he forlaketh h6£ 
me. The who believeth in unity, and worftiippeth 

me prefent in all things, dwelleth in me in all relpedts, 
even whilft he liveth. The man, O Arjoatty who, from 

I what 
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what pafTeth in his own breaft, whether it be pain or 
pleafure, beholdeth the (ame in others, is efteemed a fu- 
preme Yogee. 

AR J OO N. 

From the reftleffnefs of our natures, I conceive not the 
permanent duration of this doctrine of equality which 
thou haft told me. The mind, O Kreejbna^ is naturally 
unfteady, turbulent, ftrong, and ftubborn. I efteem it as 
diiEcult to reftrain as the wind. 

K o o 

R £ £ S H N A. 

The mind, O valiant youth, is undoubtedly unfteady, 
and difficult to be confined ; yet, I think it may be re- 
ftrained by pra<ftice and temperance. In my opinion, this 
divine difcipline which is called Yog is hard to be attained 
by him who hath not his foul in fubjedlion ; but it may 
be acquired by him who taketh pains, and hath his foul 
in his own poifv^cr. 

Arj 66n. 

'£■ WiJSicr, O Kreejhna-i doth the man go after death, 
idt{K>ugh he ^ endued with faith, hath not obtained 
perfe6ion in his devotjkOn, becaufe his unfubdued mind 
wandered from the difcipline } Doth not the fool who is 
found not ftanding in the path of Braimy and is thus, as 
it were, fallen between good and evil, like a broken cloud, 


come 
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come to nothing ? Thou, Krtejhnay canft entirely clear 
up thefe my doubts ; and there is no other perfon to be 
found able to remove thefe difficulties. 

K O O \J 

R E E S H N A. 

His deftruftion is found neither here nor in the world 
above. No man who hath done good goeth unto an evil 
place. A man whole devotions have been broken off by 
death, having enjoyed for an immenfity of years the re- 
wards of his virtues in the regions above, at length is 
born again in fome holy and refpeftable family ; or per- 
haps in the houfe of fome learned Yd^l, But fuch a re- 
generation into this life is the moft difficult to attain. Be- 
ing thus bom again, he is endued with the fame degree 
of application and advancement of his underftanding that 
he held in his former body; and here he begins again to 
labour for perfeflion in devotion. The man** who is de- 
lirous of learning this devotion, this fpiritual application 
of the foul, exceedeth even the word of Brahm, The 
Yd^l who, labouring with all his might, is purified of 
his offences, and, after many births, made perfeft, 
length goeth to the fupreme abode* The Td^l is mo® 
exalted than Tapafweh, thole zealots who harrafs them- 
felves in performing penances, relpeiSted above the learned 
in fcience, and fuperior to thofe who are attached to mo- 
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ral works ; wherefore, O Arjoon^ refolve thou to become 
a Yogee. Of all Togees, I relpe<5t him as the moft devout, 
who hath faith in me, and who ferveth me with a foul 
poffeded of my fpirit. 


LECTURE 
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LECTURE VIL 

OF THE PRINCIPLES OF NATURE, 
AND THE VITAL SPIRIT. 


R E E S H N A. 

JJEAR, O Jfrjoon, how having thy mind attached to 
me, being in the exercife of devotion, and making 
me alone thy afylum, thou wilt, at once, and without 
doubt, become acquainted with me. I will inftrudt thee 
in this wifdom and learning without referve ; which ha- 
ving learnt, there is not in this life any other that is 
taught worthy to be known. 

A few amongft ten thoufand mortals ftrive for perfec- 
tion ; and but a few of thofe who ftrive and become per- 
fect, know me according to my nature. My principle is 
divided into eight diftindlions : earth, water, .fire, air, and ' 
aether [Khang ) ; together with mind, underftaiidlng|);|||^ 
Ahang-kar^ (felf-confcioufnefs) ; but befides thi», . 
that I have another principle diftindl from this, and lupe- 
rior, which is of a vital nature and by which this world 
is fupported. Learn that thefe two are the womb of all 

nature. 
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nature. I am the creation and the diflblution of the. whole 
univerfe. There is not any thing greater than I ; and all 
things hang on me, even as precious gems upon a firing. 
I am moillure in the water, light in the fun and moon, 
invocation in the Veds^ found in the firmament, human 
nature in mankind, Iweet-fmelling favor in the earth, glory 
in the fource of light ; in all things 1 am life, and I am 
zeal in the zealous 5 and know, O Jtrjoon^ that I am the 
eternal feed of all nature. I am the underflanding of the 
wife, the glory of the proud, the llrength of the flrong, 
free from lull and anger ; and in animals I am defire re- 
gulated by moral fitnefs. But know that I am not in 
thofe natures which are of the three qualities called 
Sdtwa, Rajdy and Tama although they proceed from 
me : yet they are in me. The whole of this world being 
bewildered by the infiuenoe of thefe three-fold qualities, 
knoweth not that I am diflind from thefe and without 
decline. This my divine and fupernatural power, endued 
with thefe principles and properties, is.hard to be overcome. 

who come unto me get the better of this fuperna- 
tural influimce. The wicked, the foolifh, and the low- 
minded come not unto me, becaufe their underflandings, 
being bewildered by the fupernatural power, they trufl in 
the principles of evil fpirits. 


I am. 
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I am, O Arjo^fiy ferved by four kinds of people who 
are good : the diftreiled, the inquifitive, the wiihers after 
Xvealth and the wife. But of all thefe the wife man, 
who is conftantly engaged in my fervice, and is a fervant 
but of one, is the moft diftinguHhed. I am extremely 
dear to the wife man, and he is dear unto me. All thefe 
are exalted; but I efteem the wife man even as myfelf, 
becaufe his devout Ipirit dependeth upon me alone as his 
ultimate refource. The wife man proceedeth not unto 
me until after many births ; for the exalted mind, who 
belie veth that the fon of f^asoodev is all, is hard to be 
found. Thofe whofe underftandings are drawn away by 
this and that purfuit, go unto other Devdtds. They de- 
pend upon this and that rule of condudl, and are governed 
by their own principles **. Whatever image any Appli- 
cant is defirous of worftiipping in faith, it is I alone who 
inlpire him with that fteady faith ; with which being en- 
dued, he endeavourcth to render that image propitious, 
and at length he obtaineth the objedl of his wifhes as it 
is appointed by me. But the reward of fuch fhort-i^^^^ 
men is finite. Thofe who worlhip the Devdtds ^ €hto 
them, and thofe who worfhip me alone go unto me. 
The ignorant, being unacquainted with my fupreme na- 
ture, which is fuperior to all things, and exempt from 

decay, 
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decay, believe me, who am invilible, to exift in the vifible 
form under which they fee me. I am not vifible to all, 
becaufe I am concealed by the fupematural power that 
is in me. The ignorant world do not difcover this, that 
I am not fubjedl to birth or decay. I know, O Arjoon, 
all the beings that have pajOfed, all that are prefent, and 
all that {hall hereafter be ; but there is not one amongft 
them who knoweth me. All beings in birth lind their 
realbn fafcinated and perplexed by the wiles of contrary 
fenlations, arifing from love and hatred. Thofe men of 
regular lives, whofe fins are done away, being freed from 
the fafcination ariling from thofe contending pafhons, 
enjoy me. They who put their truft in me, and labour 
for a deliverance from decay and death, know Brahm^ 
the whole Adhee-atma-y and every Karma. The devout 
fouls who know me to be the Adhee-bhoot^ the Adhee- 
divdy and the Adhee-ydgndy know me alfo in the time of 
their departure; 


LECTURE 



LECTURE Vlir. 


OF POOROOSH. 

*A \J 

A R J O O N. 

W HAT is that Brahmi* What is AdhTe-atmaf 
What is Kdrmd, O firft of men ? What alfo is 
Adhee-bhoot called ? What Adhee-dtvd f How is Adhee- 
ydgnd, and who is here in this body ? How art thou to 
be known in the hour of departure by men of fubdued 
minds ? 

K O Cr 

R E E S H N A. 

Brdhm is that which is fupreme and without corrup- 
tion ; Adhee-dtmd ” is Swa-bhab or particular confti- 
tution, difpofition, quality, or nature ; Karma is that 
emanation from which proceedeth the generation of na- 
tural beings ; Adhee-bhoot is the deftroying nature ; 
Adhee-divd is Pooroojh ; and Adhee-ydgnq^ ^^ a^vmtti^- 
dant of worlhip, is myfelf in this body. 
time, he, who having abandoned his mortal flSli^de- 
parteth thinking only of me, without doulit gbcth unto 
me j or elfe, whatever other nature he fliall call upon, at 

K the 
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the end of life, when he fliall quit his mortal (hape, he 
fhall ever go unto it. Wherefore at all times think of 
me alone and fight. Let thy mind and underftanding be 
placed in me alone, and thou fhalt, without doubt, go 
unto me. The man who longeth after the Divine and 
Supreme Being, with his mind intent upon the pradtice of 
devotion, goeth unto him. The man who fhall in the 
laft hour call up the ancient Prophet, the prime diredlor, 
the moft minute atom, the preferver of all things, whole 
countenance is like the fun, and who is diftindt from 
darknefs, with a fteady mind attached to his fervice, with 
the force of devotion, and his whole foul fixed between 
his brows, goeth unto that divine Supreme Being, who is 
called Param-Pooroojh. 

I will now fummarily make thee acquainted with that 
path which the dodtors of the Veds call never-failing ; 
which the men of fubdued minds and conquered paflions 
enter ; and which, delirous of knowing, they live the 
lives of Brdhmd-chdrees or godly pilgrims. He who, 
having clofcd up all the doors of his faculties, locked up 
Ins mpci in his own breaft, and fixed his fpirit in his 
heaft,^ Handing firm in the exercife of devotion, repeating 
in filence / the myllic fign of Brahm^ thence 

called “ Ekakjhar^" fhall, on his quitting this mortal 

frame 
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frame calling upon me, without doubt go the journey of 
fupreme happinefs. He who thinketh conftantly of me, 
his mind undiverted by another objed, I will at all times 
be eaflly found by that conftant adherent to devotion ; 
and thofe elevated fouls, who have thus attained fupreme 
perfection, come unto me, and are no more born in the 
finite manfion of pain and forrow. Know, O Arjootty 
that all the regions between this and the abode of Brahm 
afford but a tranfient refidence ; but he who findeth me, 
returneth not again to mortal birth. 

They who are acquainted with day and night, know 
that the day of Brahma is as a thoufand revolutions of the 
Toogs'^^, and that his night extendeth for a thoufand more. 
On the coming of that day, all things proceed from in- 
vifibility to vifibility ; fo, on the approach of night, they 
are all diffolved away in that which is called mviftble. 
The univerfe, even, having exifted, is again diffolved ; 
and now again, on the approach of day, by divine necef- 
fity, it is reproduced. That which, upon the diffolution 
of all things elfe, is not deftroyed, is fupeHor and, of 
another nature from that vifibility : it is invifibie^^lid 
eternal. He who is thus called invifible and incorruptible, 
is even he who is called the Supreme Abb^e ; which men 
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having once obtained, they never more return to earth : 
that is my iiinrfion. That Supreme Being is to be ob- 
tained by him who worfhippeth no other Gods. In him 
is included all nature; by him all things are fpread 
abroad. 

I will now fpeak to thee of that time in which, 
fhould a devout man die, he will never return; and of 
that time, in which dying, he fhall return again upon 
the earth. 

Thofc holy men who are acquainted with Brahm^ de- 
parting this life in the fiery light of day, in the bright 
feafon of the moon, within the fix months of the fun’s 
northern courfe, go unto him ; but thofe who depart in 
the gloomy night of the moon’s dark leafbn, and whilft 
the fun is yet within the fouthern path of his journey, 
afeend for a while into the regions of the moon, and again 
return to mortal birth. Thefe two, light and darknefs, 
are efteemed the world’s eternal ways : he who walketh 
in the former path returneth not ; whilft he who walketh 
ih the latter cometh back again upon the earth. A Togee, 
who is a^uainted with thefe two paths of adiion, will 

never be perplexed ; wherefore, O Arjoon, be thou at all 

*■ * 

times employed in devotion. The fruit of this furpafleth 

all 
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all the rewards of virtue pointed out in the Veds, in 
worftiippings, in mortifications, and even m the gifts of 
charity. The devout Togee^ who knoweth all this, fhall 
obtain a fupreme and prior place. 


LECTURE 
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LECTURE IX. 

OF THE CHIEF OF SECRETS AND 
PRINCE OF SCIENCE. 

Kreeshna. 

J WILL now make known unto thee, who findeft no 
fault, a moft myfterious lecret, accompanied by pro- 
found learning, which having ftudied thou {halt be de- 
livered from misfortune. It is a fovereign art, a fove- 
reign myftery, fublime and immaculate j clear unto the 
fight, virtuous, inexhauftible, and ealy to be performed. 
Thofe who are infidels to this faith, not finding me, re- 
turn again into this world, the manfion of death. 

This whole world was fpread abroad by me in my in- 
vifible form. All things are dependent on me, and I am 
not dependent on them ; and all things are not dependent 
oh ifie Behold my divine connexion I My creative 
fpirit is the keeper of all things, not the dependent. 
Underftand th^r^all things reft in me, as the mighty air, 
which paffethievery where, reftcth for ever in the a^therial 
{pace. At the end of the period Kalp all things, O 

foil 
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fon of Koonfeey return into my primordial fource, and at 
the beginning of another Kalp I create them all again. I 
plant myfelf on my own nature, and create, again and 
again, this aflemblage of beings, the whole, from the 
power of nature^ without power **. Thofe works con- 
fine not me, becaufe I am like one who litteth aloof un- 
interefted in thofe works. By my fupervifion naturt 
produceth both the moveable and the immoveable. It 
is from this fource ”, O Arjoon^ that the univerfe re- 
folveth. 

The foolilh, being unacquainted with my fupreme and 
divine nature, as lord of all things, defpife me in this 
human form, trufting to the evil, diabolic, and deceitful 
principle within them. They are of vain hope, of vain 
endeavours, of vain wifdom, and void of reafon ; whilft 
men of great minds, trufting to their divine natures, dif- 
cover that I am before all things and incorruptible, 
and ferve me with their hearts undiverted by other 
Gods 

Men of rigid and laborious lives come before me* 
humbly bowing down, for ever glorifying my namej aa4. 
they are conftantly employed in my fervic^ j but ieithera 
ferve me, worftiipping me, whofe face is tutjhed on all 

fides, with the worfliip of wifdom, unitedly, feparately> 

in 
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in various ihapes. I am the facrifice ; I am the worfhip ; 
I am the fpices ; I am the invocation; I am the ceremony 
to the manes of the anceftors ; I am the provilions ; I 
am tlic fire, and I am the vidtim : I am the father and 
tlie mother of this world, the grandfire, and the preferver. 
I am the holy one worthy to be known ; the myftic figure 
Om *, the Reeh^ the Sam^ and Tajoor Vlds I am the 
journey of the good ; the comforter ; the creator ; the 
witnefs ; the refting-place ; the alylum, and the friend. I 
am generation and diffolution ; the place where all things 
are repofited, and the inexhauftible feed of all nature. I 
am funftiine, and I am rain ; I now draw in, and now let 
forth. I am death and immortality : I am entity and 
non-entity. 

The followers of the three Veds^ who drink of the juice 
of the Som being purified of their offences, addrefs me 
in facrifices, and petition for heaven. Thefe obtain the 
regions of Ehidra the prince of celeftial beings, in 
which heaven they feaft upon celeftial food and divine 
* enjoyments; and when they have partaken of that fpa- 
cious h^ven for a while, in proportion to their virtues, 
thcyjjiiik ag^ into this mortal life, as foon as their ftock 
of virtue is^pended. In this manner thofe, who, longing 
for the accompliftiment of their wifties, follow the reli- 
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gion pointed out by the three Vldsy obtain a tranfient re- 
ward. But thofe who, thinking of no other, ferve me 
alone, I bear the burthen of the devotion of thofe who 
are thus conftantly engaged in my fcrvice. They alfo 
who ferve other Gods with a firm belief, in doing fo, in- 
voluntarily worftiip even me. I am he who partaketh of 
all worfliip, and I am their reward. Becaufe mankind 
are unacquainted with my nature, they fall again from 
heaven. Thofe who worfliip the Devatds go unto the 
Devatds ; the worfhippers of the Peetreh^ or patriarchs, 
go unto the Peetrees\ the fervants of the Bhoots^ or 
Ijpirits, go unto the Bhoots ; and they who worfliip me go 
unto me. 

I accept and enjoy the holy ofierings of the humble 
foul, who in his worfliip prefenteth leaves and flowers, 
and fruit and water unto me. Whatever thou doeft, O 
Arjoony whatever thou eateft, whatever thoil^facrificcfl:, 
whatever thou giveft, whatever thou (halt be zealous 
about, make each an offering unto me. Thou flialt thus 
be delivered with good and evil fruits, and with the 
bonds of works. Thy mind being joined in the pradlK 
of a Sdnnydsee thou flialt come unto 1^4 1 am the 

fame to all mankind : there is not one whofis worthy of 
my love or hatred. They who ferve me with adoration, 

L I am 
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I am in tht ra, and they in me. If one, whofe ways are 
ever fo evil, ferve me alone, he is as relpe£table as the juft 
man ; he is altogether well employed ; he fbon becometh 
of a virtuous fpirit, and obtaineth eternal happinefs. Ile- 
colled, O fon of Koontee^ that my fervant doth not perifti. 
Thofe even who may be of the womb of fin ; women ; 
the tribes of Vtfya and Soodra ; fhall go the lupreme 
journey, if they take lan<ftuary with me ; how much 
more my holy fervants the Brahmans and the Rdjdr- 
jhees ! Confider this world as a finite and joylefs place, 
and ferve me. Be of my mind, my fervant, my adorer, 
and bow down before me. Unite thy foul, as it were, 
unto me, make me thy afylura, and thou ftialt go unto 
me. 


LECTURE 
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LECTURE X. 

OF THE DIVERSITY OF THE DIVINE 

NATURE. 


R £ E S H N A. 

J JE AR again, O valiant youth, my fupreme words, 
which I will Ipeak unto thee, who art well pleafed, 
becaufe I am anxious for thy welfare. 

Neither the hofts of Soars nor the Maharjhees*^^ 
know of my birth ; becaufe I am before all the Devatds 
and Mdhdrjhees. Who/b, free from folly, knoweth me 
to be without birth, before all things, and the mighty 
ruler of the univerfe, he (hall, amongft mortals, be faved 
with all his tranfgreflions. The various qualities incident 
to natural beings, llich as reafon, knowledge, unembar- 
rafled judgment, patience, tinth, humility, mecknefs, 
pleafure and pain ; birth and death, fear and courage ; 
mercy, equality, gladnefs, charity, zeal, renotyq, 3 toj^-hu- 
famy, all diftin<9:ly come from me. So days 

the feven MahdrJJjeh and the four whp are of 

my nature, were born of my mind, of whom are de- 
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fcended all the inhabitants of the earth. He who knoweth 
this my diftindion and my connedlion, according to their 
principles, is without doubt endued with an unerring de- 
votion. I am the creator of all things, and all things 
proceed from me. Thofe who are endued with fpiritual 
wifdom, believe this and worfliip me : their very hearts 
and minds are in me ; they rejoice amongft themfelves, 
and delight in fpcaking of my name, and teaching one 
another my dodrine. I gladly infpire thofe, who are con- 
ftantly employed in my fervice, with that ufe of reafon, 
by which they come unto me ; and, in compaffion, I lland 
in my own nature, and difllpate the darknefs of their ig- 
norance with the light of the lamp of wifdom. 

A R J O 6 N. 

All the Reejheh the Devarjheh and the prophet 
Narad **, call thee the fupreme Brdhm ; the fuprcme 
abode ; the moft holy ; the moll high God ; the eternal 
Pooroojh^ the divine being before all other Gods, without 
birth, the mighty Lord ! Thus fay Aseetd, Devdla^ f^ydsy 
and tkdu thyfelf haft told me fo ; and I firmly believe, 
O Kesavdy all thou telleft me. Neither the Dews nor 
the D 'arms ".are acquainted, O Lord, with thy appearance. 
Thou alone, O firft of men ! knoweft thy own fpirit ; 
thou, who art the produdion of all nature, the ruler of 

all 
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all things, the God of Gods, and the univerfal Lord I 
Thou art now able to make me acquainted with thofe 
divine portions of thyfelf, by which thou poflelTeft and 
dwelleft in this world. How fliall I, although I con- 
llantly think of thee, be able to know thee ? In what 
particular natures art thou to be found ? Tell me again 
in full what is thy connection, and what thy diftinftion ; 
for I am not yet fatisded with drinking of the living 
water of thy words. 

R E E S H N A. 

Bleilings be upon thee I I will make thee acquainted 
with the chief of my divine diftindions, as the extent of 
my nature is infinite. 

I am the foul which flandeth in the bodies of all 
beings. I am the beginning, the middle, and the end of 
all things. Amongft the Adeetyas I am Vtejhnoo and 
the radiant Ravee ” amongft the ftars ; I am Mdreechee ** 
amongft the Mdroots and Sdsee amongft the Ndkjhd- 
trds ** ; amongft the Veds I am the Sam ®*, and I am Vd- 
sdvd amongft the Dews. Amongft the faculties I 
am the mind, and amongft animals I am reafbn, 

Sdnkdr amongft the Rdddrds and /^^e/^(a%4!mongft 
the Tdkjhds and the Rdkjhas. I am Pdvdk amongft the 
Vdsdds ** and Merdo amongft the afpiring mountains. 

Amongft 
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Amongft teachers know that I am their chief V reehaf~ 
patte ; amongft warriors I am Skanda ; and amongft 
floods I am the ocean. I SLnLBh?‘eegoo^' amongft the Ma- 
harpecsy and I am the monofyllable amongft words. I 
am amongft worfliips the Tap or filent worfhip, and 
amongft immoveables the mountain Heemdlay ‘'K Of all 
the trees of the foreft I am the Afwattha and of all the 
Devarjheh I am Ndrdd, I am Cheetrd-rdth amongft 
Gdndhdrvs ’’’’ and the Moonee Kdpeel amongft the laints. 
Know that amongft horfes I am Oochtfrdvdy who arofe 
with the Amreetd from out the ocean Amongft ele- 
phants I am Irdvdty and the fovereign amongft men. 
Amongft weapons I am the Vdjrd or thunderbolt, and 
amongft cattle the cow Kdmd-dhook I am the prolific 
Kdnddrp the God of love ; and amongft ferpents I am 
Vdsddkee their chief. I am Andntd amongft the Nags *% 
and Vdrddn *' amongft the inhabitants of the waters. I 
am Arydmd amongft the Peetreesy and I am Tdm** 
amongft all thole who rule. Amongft the Dityds (evil 
fpirits) I am Prdhldd^'^^ and Kdl (time) amongft compu- 
tations. Amongft beafts I am the king of bcafts, and 

the feathered tribe. Amongft puri- 
fiers I am Pdvdn the air, and Ram amongft thofe who 

fifties I am the Makar and 

amongft 
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amongft rivers I am Ganga ** the daughter of Jahnoo, 
Of thin^tranfient I am the beginning, the middle, and 
the end. Of all fcience I am the knowledge of the ruling 
fpirit, and of all fpeaking I am the oration. Amongft 
letters I am the vowel a, and of all compound words I am 
the Dwandwa *^. I am alfo never-failing time ; the pre- 
lerver, whofe face is turned on all fides. I am all-grafping 
death ; and I am the refurreftion of thole who are about 
to be. Amongft foeminines I am fame, fortune, elo- 
quence, memory, underftanding, fortitude, patience. 
Amongft harmonious meaftires I am tlie Gdyatree^ and 
amongft Sams I am the Vreehdt Sam. Amongft the 
months I am the month Mdrgd-slerjhd **, and amongft 
fealbns the leafon Koosoomdkdrd (Ipring.) Amongft 
frauds I am gaming ; and of all things glorious I am the 
glory. I am vidtory, I am induftiy, and I am the eflence 
of all qualities. Of the race of reeJJmee I am the fon 
of Fdsoodev and amongft the Pdndoos Arjdon-Dhandn- 
jdy. I am Fyds amongft the Moonehy and amongft the 
Bards I am the prophet Oof and Amongft -iulers I 

am the rod, and amongft thofe who feek for conqu^;?!. ' 
am policy. Amongft the fecret I am ftlence/|^i$y|^|imohgft: 
the wife I am wifdom. I am, in like manner, O Arpony 
that which is the feed of all things in nature ; and there 
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is not any thing, whether animate or inanimate, that is 
without me. My divine diflindtions are withouiiend, and 
the many which I have mentioned are by way of example. 
And learn, O Jlrjoon, that every being which is worthy of 
diftindion and pre-eminence, is the produce of the por- 
tion of my glory. But what, O Arjoofiy haft thou to do 
with this manifold wifdom ? I planted this whole uni- 
verfe with a fingle portion and ftood ftill. 


LECTURE 
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LECTURE XL 

DISPLAY OF THE DIVINE NATURE IN THE 
FORM OF THE UNIVERSE. 


V V/ 

A R J O O N. 

fupreme myftery, diftingiiiflied by the name of 
the Adhee-atma or ruling fpirit, which, out of loving- 
kindnefs, thou haft made known unto me, hath diftipated 
my ignorance and perplexity. I have heard from thee a 
full account of the creation and deftrudtion of all things, 
and alfo of the mightinefs of thy inexhauftible fpirit. It 
is even as thou haft defcribed thyfelf, O mighty Lord ! I 
am now, O moft elevated of men, anxious to behold thy 
divine countenance ; wherefore, if thou thinkeft it may 
be beheld by me, Ihew me thy never-failing fpirit. 

Kreeshna. 

Behold, O Arjoofty my million forms divine, of various 
Ipecies, and diverfe fliapes and colours. Behold the 
tyasj and the Vdsoos^ and the RoMrds^ and the 
and the twins Afween and Koomdr^^, Behold things 
wonderful, never feen before. Behold, in this my body, 

M the 
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the whole world animate and inanimate, and all things 
elfe thou haft a mind to fee. But as thou art%nable to 
fee with thefe thy natural eyes, I will give thee a heavenly 
eye, with which behold my divine connedion. 

S W 

A N J A Y. 

The mighty compound and divine being having, 

O jRaJay thus fpoken, made evident unto Arjom his fu- 
preme and heavenly form ; of many a mouth and eye ; 
many a wondrous fight ; many a heavenly ornament ; 
many an up-raifed weapon ; adorned with celeftial robes 
and chaplets ; anointed with heavenly eflence ; covered 
with every marvellous thing ; the eternal God, whofe 
countenance is turned on every fide ! The glory and 
amazing Iplendour of this mighty being may be likened 
to the fun riling at once into the heavens, with a thou- 
fand times more than ulual brightnefs. The fon of Pan- 
doo then beheld within the body of the God of Gods, 
ftanding together, the whole univerfe divided forth into 
its vaft variety. He was overwhelmed with wonder, and 
'everyfiair was raifed an end. He bowed down his head be- 
fore the God, and thus addrefled him with joined hands. 

' Z S V V/ 

■ Arjoon. 

I behold^ ’O God ! within thy breaft, the Dews af- 
fembl' and eveify fpecific tribe of beings. I fee Brdhmdy 

that 



that Deity fitting on his lotus-throne ; all the Reejheh 
and heav€nly Ooragas I fee thyfelf, on ail fides, of 
infinite fiiape, formed with abundant arms, and bellies, 
and mouths, and eyes ; but I can neither difcovcr thy 
beginning, thy middle, nor again thy end, O univerfal 
Lord, form of the univerfc! I fee thee with a crown, 
and armed with club and Chakra a mafs of glory, 
darting refulgent beams around. I fee thee, difficult to 
be feen, fhining on all fides with light immeafurable, like 
the ardent fire or glorious fun. Thou art the Supreme 
Being, incorruptible, worthy to be known ! Thou art 
prime fupporter of the univerfal orb ! Thou art the never- 
failing and eternal guai'dian of religion ! Thou art from 
all beginning, and I efteem thee Pdoroojh I lee thee 
without beginning, without middle, and without end ; 
of valour infinite; of arms innumerable; the fun and 
moon thy eyes ; thy mouth a flaming fire, and the whole 
world Alining with thy refleded glory! The fpace be- 
tween the heavens and the earth is polfelfed by thee, 
alone, and every point around : the three regions of 
univerfe, O mighty fpirit I behold the wonders 
awful countenance with troubled minds. D^|j|pe cetef-.* 
tial bands, fome I fee fly to thee for refuge ; whilft fome, 
afraid, with joined hands fing forth thy praife. '^he Ma- 
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harjheesy holy bands, hail thee, and glorify thy name with 
adorating praifes. The Roodras^ the Adeetya^ the Va-- 
sooSf and all thole beings the world efteemeth good ; Af- 
'wem and Kohndr^ the Mdroots and the Oojhfndpds ; the 
Gdndhcirvs and the Tdkjhds, with the holy tribes of 
Soo7‘Sy all Hand gazing on thee, and all alike amazed f 
The worlds, alike with me, are terrified to behold thy 
wondrous form gigantic; with many mouths and eyes ; 
with many arms, and legs, and brcafts; with many bel- 
lies, and with rows of dreadful teeth ! Thus as I fee thee, 
touching the heavens, and Ihining with fuch glory; of 
fuch various hues, with widely-opened mouths, and bright 
expanded eyes, I am difturbed within me; my refolution 
faileth me, O J^eejhndo / and I find no reft I Having be- 
holden thy dreadful teeth, and gazed on thy counte- 
nance, emblem of Time’s laft fire, I know not which way 
I turn ! I find no peace I Have mercy then, O God of 
Gods I thou manfion of the univerfe ! The fons of 
Dhreetdrdjhtrdy now, with all thofe rulers of the land, 
Bheejhmdy Drorty the fon of Sooty and even the fronts of 
our army, feem to be precipitating themfelves haftily into 
thy mouths, difeovering fuch frightful rows of teeth 1 
whilft fome appear to ftick between thy teeth with their 
bodies forely mangled. As the rapid ftreams of full- 
^ flowing 
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flowing rivers roll on to meet the ocean’s bed ; even fo 
thefe heroes of the human race rufli on towards thy 
flaming mouths. As troops of inledls, with increafing 
Ijpeed, feek their own deftruftion in the flaming fire ; 
even fo thefe people, with fwelling fury, feek their own 
deftrudion. Thou involveft and fwalloweft them alto- 
gether, even unto the laft, with thy flaming mouths ; 
whilfl: the whole world is filled with thy glory, as thy 
awful beams, O Veejhnoo^ fliine forth on all fides 1 Reve- 
rence be unto thee, thou [mofl: exalted 1 Deign to make 
known unto me who is this God of awful figure! I am 
anxious to learn thy fource, and ignorant of what thy 
prefence here portendeth. 

R E Ji S H N A. 

I am Time, the deftroyer of mankind, matured, come 
hither to feize at once all thefe who ftand before us. 
Except thyfelf not one of all thefe warriors, deftincd 
againft us in thele numerous ranks, fhall live. Where- 
fore, arife I feek honor and renown I defeat the foe, and 
enjoy the full-grown kingdom ! They are already, as it 
were, deftroyed by me. Be thou alone the imihec^iip 
agent ”. Be not difturbed I Kill Dron^ and Bhe^^a^ 
and Jayadrath^ and Kdrndy and all the other heroes of 

the 
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the war already killed by me. Fight! and thou {halt de- 
feat thy rivals in the field. ^ 

A N J A Y. 

Wlien the trembling Arjoon heard thefe words from 
the mouth of Krecjlma^ he faluted him with joined hands, 
and addrefl'ed him in broken accents, and bowed down 
terrified before him. 

Arjoon. 

Ottreepeekh / the univerle rejoiceth becaufe of thy 
renown, and is filled with zeal for thy fervice. The evil 
fpirits are terrified and flee on all fides ; whilll the holy 
tribes bow down in adoration before thee. And where- 
fore fliould they not, O mighty Being ! bow down before 
thee, who, greater than Brahma^ art the prime Creator I 
eternal God of Gods ! the world’s manfion ! Thou art the 
incorruptible Being, diflinft from all things tranfient! 
Thou art before all Gods, the ancient Pooroop^ and the 
fupreme fupporter of the univerfe! Thou knowefl: all 
things, and art worthy to be known ; thou art the fu- 
preme^ manfion, and by thee, O infinite form I the uni- 
Tede was Ipread abroad. Thou art Vdyoo the God of 
wind^ Agfiee the God of fire, Vdroon the God of oceans^ 
Sdsdnkd the moon, Prdjdpdtee the God of nations, and 

Prdpeetdmdhd 
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Prapeetamaha the mighty anceftor. Reverence ! Reve- 
rence be ulfto thee a thoufand times repeated ! Again and 
again Reverence ! Reverence be unto thee ! Reverence be 
unto thee before and behind ! Reverence be unto thee 
on all lides, O thou who art all in all 1 Infinite is thy 
power and thy glory ! Thou includeft all things, where- 
fore thou art all things I Having regarded thee as my 
friend, I forcibly called thee Kreejhna^ Tadava^ Friend ! 
but, alas I I was ignorant of this thy greatnefs, becaufe I 
was blinded by my afFedtion and prefumption. Thou haft, 
at times, alfo in fport been treated ill by me ; in thy re- 
creations, in thy bed, on thy chair, and at thy meals ; in 
private and in public ; for which, O Being inconceivable ! 
I humbly crave thy forgiveneft. 

Thou art the father of all things animate and inani- 
mate ; thou art the fage inftrudor of the whole, worthy 
to be adored ! There is none like unto thee ; v. here then, 
in the three worlds, is there one above thee ? Wherefore 
I bow down ; and, with my body proftratc upon the 
ground, crave thy mercy. Lord ! worthy to be ajjored ; 
for thou fliouldft bear with me, even as a fiither with 
fon, a friend with his friend, a lover with his belov®. I 
am well pleafed with having beheld things before never 
feen; yet my mind is overwhelmed with awful fear. 

Have 
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Have mercy, then, O heavenly Lord ! O manfion of the 
univerfe I And fhew me thy celeftial form. Iiwifli to be- 
hold thee witli the diadem on thy head, and thy hands 
armed with club and Chakra ; afliime then, O God of a 
thoufand arms, image of the univerfe ! thy four-armed 
form 


K o V. V» 

R E E S H N A. 

Well pleafed, O Jfrjoon^ I have /hewn thee, by my di- 
vine power, this my fupreme form the univerfe in all its 
glory, infinite and eternal, which was never feen by any 
one except thyfelf ; for no one, O valiant Kooroo / in the 
three worlds, except thyfelf, can fuch a fight of me ob- 
tain ; nor by the V 'eds^ nor facrifices, nor profound ftudy ; 
nor by charitable gifts, nor by deeds, nor by the moft 
fevere mortifications of the flefh. Having beholden my 
form, thus awful, be not difturbed, nor let thy faculties 
be confounded. When thou art relieved from thy fears, 
and thy mind is reftored to peace, then behold this my 
wondrous form again. 

A N J A Y. 

The fon of Vdsoodlv having thus fpoken unto Arjdon^ 
fhewed him again his natural form ; and having re-aflumed 
his milder fhape, he prefently afiwaged the fears of the 
affrighted Arjoon* 

Arjoon. 
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V \j \j 

A R J O O N. 

Having beheld thy placid human fhape, I am again 
collected ; my mind is no more difturbed, and I am once 
more returned to my natural ftate. 

R E E S H N A. 

Thou haft beholden this my marvellous ftiape, fo very 
difficult to be feen, vi^hich even the Dews are conftantly 
anxious to behold. But I am not to be feen, as thou haft 
feen me, even by the affiftance of the Veds^ by mortifica- 
tions, by facrifices, by charitable gifts ; but I am to be 
feen, to be known in truth, and to be obtained by means 
of that worffiip which is offered up to me alone ; and he 
goeth unto me whofe works are done for me ; who 
efteemeth me fupreme ; who is my lervant only ; who 
hath abandoned all confequences, and who liveth amongft 
all men without hatred. 


N 


LECTURE 
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LECTURE XII. 

OF SERVING THE DEITY IN HIS VISIBLE 
AND INVISIBLE FORMS. 


A R J o O N. 

F thofe thy fervants who are always thus employed, 
which know their duty beft ? thofe who worlhip 
thee as thou now art ; or thofe who ferve thee in thy invi- 
fible and incorruptible nature ? 

K yj Kf 

R E E S H N A. 

Thofe who having placed their minds in me, ferve me 
with conftant zeal, and are endued with fteady faith, are 
efteemed the beft devoted. They too who, delighting in 
the welfare of all nature, ferve me in my incorruptible, 
ineffable, and invifible form ; omniprefent, incomprehen- 
fible, ftanding on high fixed and immoveable, with fub- 
dued paflions and underftandings, the fame in all things, 
fliall alfo come unto me. Thofe whofe minds are attached 
to my invifible nature have the greater labour to encoun- 
ter ; becaufe an invifible path is difficult to be found by 
corporeal beings. They alfo who, preferring me, leave 

all 
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all works for me, and, free from the worfhip of all others, 
contemplate and ferve me alone, I prefently raife them 
up from the ocean of this region of mortality, whofe 
minds are thus attached to me. Place tlien thy heart on 
me, and penetrate me with thy underftanding, and thou 
{halt, without doubt, hereafter enter unto me. But if 
thou {houldft be unable, at once, iledfallly to fix thy 
mind on me, endeavour to find me by means of conflant 
pradice. If after pradlice thou art ftill unable, follow me 
in my works fupreme ; for by performing works for me, 
thou (halt attain perfe£tion. But fhouldft thou find thy- 
felf unequal to this talk, put thy truft in me alone, be of 
humble fpirit, and for/ake the fruit of every action. 
Knowledge is better than practice, meditation is diftin- 
guilhed from knowledge, forfaking the fruit of adlion 
from meditation, for happinefs hereafter is derived from 
fuch forfaking. 

He my lervant is dear unto me, who is free from en- 
mity, the friend of all nature, merciful, exempt from 
pride and felfilhnefs, the fame in pain and pleafure, pa- 
tient of wrongs, contented, conftantly devout, of fub- 
dued paftions, and firm refolves, and whofe mind and 
underftanding arc fixed on me alone. He alfo is my be- 
loved of whom mankind are not afraid, and who of man- 

N 2 kind 
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kind is not afraid ; and who is free from the influence of 
joy, impatience, and the dread of harm. He my fervant 
is dear unto me who is unexpe£ting, juft and pure, im- 
partial, free from diftradion of mind, and who hath for- 
faken every enterprize. He alfo is worthy of my love, 
who neither rejoiceth nor findeth fault ; who neither la- 
menteth nor coveteth, and, being my fervant, hath for- 
faken both good and evil fortune. He alfo is my beloved 
Icrvant, who is the lame in friendlhip and in hatred, in 
honor and in dilhonor, in cold and in heat, in pain and 
pleafure ; who is unfolicitous about the event of things ; 
to whom praife and blame are as one *, who is of little 
fpeech, and plealed with whatever cometh to pafs ; who 
owneth no particular home, and who is of a fteady mind. 
They who feek this Amreeta of religion even as I have 
faid, and ferve me faithfully before all others, are, more- 
over, my deareft friends. 


LECTURE 
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LECTURE XIII. 


EXPLANATION OF THE TERMS KSHETRA 
AND KSHETRA-GNA. 


A R 1 5 o H. 

T N O W am anxious to be informed, O Kesoo / what 
is Prakreetee^ who is Pooroojh \ what is meant by the 
words KJhltra and KJhltra-gnay and what by Gnan and 
Gmya* 

K Cr O ^ Kf 

R £ £ S H N A. 

Learn that by the word KJhltra is implied this 
body, and that he who is acquainted with it is called 
KJJjltra-gna, Know that I am that KJhltra~gna in 
every mortal frame. The knowledge of the KJhltra and 
the KJhltra-gna is by me efteemcd Gnan or wifdom. 

Now hear what that KJhltra or body is, what it re- 
lembleth, what are its different parts, what it proceedeth 
from, who he is who knoweth it, and what are its pro- 
dudions. Each hath been manifoldly fung by the Ree- 
Jhees in various mealiires, and in verfes containing divine 
precepts, including arguments and proofs. 


This 
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This KJhetra or body, then, is made up of the five 
Mahabhoot (elements), Ahankdr (felf-confcioulhefs), Bood- 
hee (underfiariding), Avydktam (invifible fpirit), the eleven 
Rendreeyd (organs), and the five Emdreeyd-gdchdr (facul- 
ties of the five fenfes) *, with Eechd and Dwejhd (love and 
hatred), Sookh and Dookh (pleafure and pain), Chltdnd 
(fenfibility), and Dhreetee (firmnefs). 

Thus have I made known unto thee what that 
trd or body is, and what are its component parts. 

Gndn, or wifdom, is freedom from lelf-efteem, hypo- 
crify and injury ; patience, reditude, refpe6t for mailers 
and teachers, chaftity, fteadinefs, fclf-conftraint, difalFcc- 
tion for the objed:s of the lenfes, freedom from pride, and 
a conftant attention to birth, death, decay, ficknefs, 
pain and defeds ; exemption from attachments and af- 
fedion for children, wife, and home ; a conftant even- 
nefs of temper upon the arrival of every event, whether 
longed for or not ; a conftant and invariable worlhip paid 
to me alone ; worlhipping in a private place, and a dillike 
to the fociety of man ; a conftant ftudy of the fuperior fpi- 
rit ♦, and the infpedion of the advantage to be derived 
from a knowledge of the TdtPwa or fiift principle. 

This is what is diftinguilhed by the name of Gnan, or 
wifdom. Agndn^ or ignorance, is the reverfe of this. 

I will 



I will now tell thee what is Gnea^ or the objed of wif- 
doin, iVom ynderftanding which thou wilt enjoy immorta- 
lity. It is that which hath no beginning, and is fupreme, 
even Braim, who can neither be called Sat (ens) nor j^sat 
(non ens) It is all hands and feet ; it is all faces, 
heads, and eyes ; and, all ear, it fitteth in the midft of the 
world polTelUng the vaft whole. Itfelf exempt from every 
organ, it is the refleded light of every faculty of the or- 
gans. Unattached, it containeth all things ; and without 
quality it partaketh of everyiquality. It is the inlide and 
the outlide, and it is the moveable and immoveable of all 
nature. From the minutenefs of its parts it is inconceiv- 
able. It ftandeth at a diftance, yet is it prelent. It is un- 
divided, yet in all things it ftandeth divided. It is the 
ruler of all thin^ : it is that which now deftroyeth, and 
now produceth. It is the light of lights, and it is de- 
clared to be free from darknefs. It is wifdom, that which 
is the objed of wifdom, and that which is to be obtained 
by wifdom ; and it prefideth in every breaft. 

Thus hath been deferibed together what is KJlfctra or 
body, what is Gnan or wifdom, and what is Gmya or the 
objed of wifdom. He my fervant who thus conceiveth 
me obtaineth my nature. 


Learn 
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Learn that both Prakreetee and Pooroojh are without 
beginning. Know alfb that the various component parts 
of matter and their qualities are co-exiftent with PrH- 
reetee. 

Prakreetee is that principle which operateth in the 
agency of the inftrumental caufe of adion. 

Poorooft> is that Hetoo or principle which operateth in 
the fenlation of pain and pleafure. The Pooroojh relldeth 
in the Prakreetee^ and partaketh of thofe qualities which 
proceed from the Prakreetee^ The confequences arihng 
from thofe qualities, are the caufe which operateth in the 
birth of the Pooroojh and determineth whether it fliall 
be in a good or evil body. Pooroop is that fuperior be- 
ing, who is called Mahejwar^ the great God, the moft 
high fpirit, who in this body is the obfe^er, the diredor, 
the protedlor, the partaker. 

He who conceiveth the Pooroofi and the Prakreetee^ 
together with the Goon or qualities, to be even fo as I 
have defcribed them, whatever mode of life he may lead, 
he is not again fubje<Sl to mortal birth. 

Some men, by meditation, behold, with the mind, the 
fpirit within themfelves ; others, according to the difci- 
pline of the Sankhya (contemplative dodrines), and the 

difciplinc 



^^iC ipline which is called Karma-yog (praftical doc- 
trines) 5 others again, who are not acquainted with this, 
but have heard it from others, attend to it. But even 
thefe, who ad but from the report of others, pafs be- 
yond the gulf of death. 

Know, O chief of the race of Bharat^ that every thing 
which is produced in nature, whether animate or inani- 
mate, is produced from the union of KJhltra and KJhetra- 
gnay matter and fpirit. He who beholdeth the Supreme 
Being alike in all things, whilft corrupting, itfelf uncor- 
rupting ; and conceiving that God in all things is the 
fame, doth not of himfelf injure his own foul, goeth the 
journey of immortality. He who beholdeth all his ac- 
tions performed by Prakreetee, nature, at the fame time 
perceiveth that the Atma or foul is inadive in them. 
When he beholdeth all the different fpecies in nature 
comprehended in one alone, and fo from it fpread forth 
into their vafl variety, he then conceiveth Brahmy the 
Supreme Being. This fupreme fpirit and incorruptible 
Being, even when it is in the body, neither adeth, nor is 
it affeded, becaufe its nature is without beginning and 
without quality. As the all-moving AkaSy or ether, from 
the minutenefs of its parts, paffeth every where unaf- 
feded, even fo the omniprefent fpirit remaineth in the 

O body 
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body unaffefted. As a fingle fun illuminateth the whole 
world, even fo doth the Ipirit enlighten every body. They 
who, with the eye of wifdom, perceive the body and the 
fpirit to be thus diftind, and that there is a final releafe 
from the animal nature, go to the Supreme. 


LECTURE 
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X LECTURE XIV. 

OF THE THREE GOON OR QUALITIES. 

K Vy O 

R E E S H N A. 

J WILL now reveal unto thee a moll fublime know- 
ledge, fuperior to all others, which having learnt, all 
the Moonees have palTed from it to fupreme perfedion. 
They take fandluary under this wifdom, and, being arrived 
to that virtue which is limilar to my own, they are not 
difturbed on the day of the confulion of all things, nor 
born again on their renovation. 

The great BrHm is my womb. In it I place my 
foetus ; and from it is the production of all nature. The 
great BrUm is the womb of all thofe various forms 
which are conceived in every natural womb, and I am the 
father who foweth the feed. 

There are three Goon or qualities arifing from Prak- 
reetee or nature : Satwa truth. Raja paflion, and Tama 
darknefs j and each of them confineth the incorruptible 
fpirit in the body. The Sdfwa-Goon, becaufe of its pu- 
rity, is clear and free from defeCl, and intwineth the foul 

O 2 with 
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with fweet and pleafant confequences, and the fruit of 
wifdom. The Raja-Goon is of a paflionate nature, arifing 
from the cffeds of worldly thirft, and imprifoneth the 
foul with the confequences produced from adtion. The 
Tama-Goon is the offspring of ignorance, and the con- 
founder of all the faculties of the mind j and it impri- 
foneth the foul with intoxication, lloth, and idlenefs. The 
Satwa-Goon prevaileth in felicity, the Raja in adtion, and 
the Tamaj having poffeffed the foul, prevaileth in intoxi- 
cation. When the Tama and the Raja have been over- 
come, then the Siitwa appeareth ; when the Raja and the 
Satwa-i the Tama ; and when the Tama and the Satwa, 
the Raja, When Gnan, or wifdom, fliall become evi- 
dent in this body at all its gates, then fhall it be known 
that the Satwa-Goon is prevalent within. The love of 
gain, induftry, and the commencement of works ; in- 
temperance, and inordinate delire, are produced from 
the prevalency of the Raja-Goon ; whilft the tokens of 
the Tama-Goon are gloominefs, idlenefs, fottilhnefs, and 
diftradtion of thought. When the body is diffolved whilft 
the Satwa-Goon prevaileth, the foul proceedeth to the 
regions of thofe immaculate beings who are acquainted 
with the Moft High. When the body findeth diffolution 
whilft the Raj a-Goon is predominate, the foul is born 

again 
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again amongft thofe who are attached to the fruits of 
their adlions. So, in like manner, fliould the body be 
diffolved whilft the Tama~Goon is prevalent, the fpirit is 
conceived again in the wombs of irrational beings. The 
fruit of good works is called pure and holy ; the fruit of 
the Raja-Goon is pain ; and the fruit of the Tama-Goon 
is ignorance. From the Satwa is produced wifdom, 
from the Raja covetoulhefs, and from the Tama madnefs, 
diftra^lion, and ignorance. Thofe of the Satwa-Goon 
mount on high, thofe of the Raja ftay in the middle, 
whilft thofe abje£t followers of the Tama-Goon fink 
below. 

When he who beholdeth perceiveth no other agent 
than thefe qualities, and difeovereth that there is a being 
fuperior to them, he at length findeth my nature ; and 
when the foul hath furpafled thefe three qualities, which 
are co-exiftent with the body, it is delivered from birth 
and death, old-age and pain, and drinketh of the water 
of immortality. 

V W V 

A R J O O N. 

By what tokens is it known that a man hath furpaffed 
thefe three qualities ? What is his practice ? What are the 
means by which he overcometh them. 


K R E E S H N A. 
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K Vl SJ 

R E E S H N A. 

He, O fon of Pandoo^ who depifeth not the light of 
wifdom, the attention to worldly things, and the dillrac- 
tion of thought when they come upon him, nor longeth 
for them when they difappear ; who, like one who is of 
no party, fitteth unagitated by the three qualities ; who, 
whilft the qualities are prefent, ftandeth ftill and moveth 
not ; who is felf-dependent and the fame in eafe and pain, 
and to whom iron, Hone, and gold are as one; firm 
alike in love and diflike, and the fame whether praifed or 
blamed ; the fame in honor and difgrace ; the fame on 
the part of the friend and the foe, and who forfaketh all 
enterprize ; fuch a one hath furmounted the influence of 
the qualities. And he, my fervant, who fcrveth me alone 
with due attention, having overcome the influence of the 
qualities, is formed to be abforbed in Brahm, the Su- 
preme. I am the emblem of the immortal, and of the 
incorruptible ; of the eternal, of juftice, and of endlefi 
blifs. 


LECTURE 
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LECTURE XV. 

OF POOROOSHOTTAMA. 

Kreeshna. 

'JpHE incorruptible being is likened unto the tree Jf- 
whofe root is above and whofe branches are 
below, and whole leaves are the F'eds, He who knoweth 
that, is acquainted with the P^eds. Its branches growing 
from the three Goon or qualities, whofe leffer (hoots are 
the objed;s of the organs of fenle, Ipread forth fome high 
and fome low. The roots which are fpread abroad below, 
in the regions of mankind, are reftrained by adion. Its 
form is not to be found here, neither its beginning, nor 
its end, nor its likenefs. When a man hath cut down this 
Afwatthd^ whole root is fo firmly fixed, with the ftrong 
ax of difintereft, from that time that place is to be fought 
from whence there is no return for thofe who find it ; 
and I make manifeft that firft Pooroojh from whom is pro- 
duced the ancient progrefllon of all things. 

Thole who are free from pride and ignorance, have 
prevailed over thofe faults which arife from the confe- 

quences 
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qiicnces of adion, have their minds conftantly employed 
in watching over and reftraining the inordinate defires, 
and are freed from contrary caules, whole conlequences 
bring both pleafiire and pain, are no longer confounded 
in their minds, and afcend to that place which endureth 
for ever. Neither the fun, nor the moon, nor the fire en- 
lighteneth that place from whence there is no return, 
and which is the fiipreme manfion of my abode. 

It is even a portion of myfelf that in this animal world 
is the univerfal fpirit of all things. It draweth together 
the five organs and the mind, which is the fixth, that it 
may obtain a body, and that it may leave it again ; and 
B.eJ’war^ having taken them under his charge, accompa- 
nieth them from his own abode as the breeze the fra- 
grance from the flower. He prefideth over the organs 
of hearing, feeing, feeling, tailing, and fmelling, toge- 
ther with the mind, and attendeth to their objedls. The 
foolilh fee it not, attended by the Goon or qualities, in 
expiring, in being, or in enjoying ; but thole who are en- 
dued with the eye of wifdom behold it. Thole allb 
who indullrioully apply their minds in meditation may 
perceive it planted in their own brealls, whilll thole 
of unformed minds and weak judgments, labouring, find 
it not. 


Know 



[ ”3 ] 

Know that the light which proceedeth from the fun 
and illuminateth the whole world, and the light which is 
in the moon, and in the fire, are mine. I pervade all 
things in nature, and guard them with my beams. I am 
the moon, whofe nature it is to give the quality of tafte 
and relifh, and to cherifh the herbs and plants of the 
field. I am the fire refiding in the bodies of all things 
which have life, where, joined with the two Ipirits which 
are called Pran and Opdn I digeft the food which 
they eat, which is of four kinds *“*. I penetrate into the 
hearts of all men ; and from me proceed memory, know- 
ledge, and the lofs of both. I am to be known by all the 
Veds or books of divine knowledge : I am he who formed 
the Vedant and I am he who knoweth the Veds. 

There are two kinds of Pooroojh in the world, the one 
corruptible, the other incorruptible. The corruptible 
Pooroojh is the body of all things in nature ; the incorrup- 
tible is called Koothdjia^ or he who ftandeth on the pin- 
nacle There is another Pooroojh moft high, the Pd- 
rdmdtmd or fupreme foul, who inhabiteth the three re- 
gions of the world, even the incorruptible Eejwar. Be- 
caufe I am above corruption, fo alfo am I fuperior to in- 
corruption; wherefore in this world, and in the F'eds, I 
am called Podrodjhottdmd. The man of a found judgment, 

P who 
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who conceiveth me thus to be the Pooroojhdttamay know- 
eth all things, and lerveth me in every principle. 

Thus, O Arjoatiy have I made known unto thee this 
moft myfterious Sajira ; and he who underftandeth it 
ihall be a wife man, and the performer of all that is fit 
to be done. 


LECTURE 



IIS 

LECTURE XVr. 

OF GOOD AND EVIL DESTINY. 

Kreeshna. 

rpHE man who is born with divine deftiny is endued 
with the following qualities: exemption from fear, 
a purity of heart, a conftant attention to the difcipline 
of his underftanding ; charity, felf-reftraint, religion, 
ftudy, penance, reditude, freedom from doing wrong, 
veracity, freedom from anger, refignation, temperance, 
freedom from dander, univerfal compaffion, exemption 
from the delire of daughter, mildnefs, modefty, dilcre- 
tion, dignity, patience, fortitude, chaftity, unrevenge- 
fulnefs, and a freedom from vain-glory : whilft thofe who 
come into life under the influence of the evil deftiny are 
diftinguilhed by hypocrily, pride, prefumption, anger, 
harlhnefs of fpeech, and ignorance. The divine deftiny 
is for Mokjh^ or eternal abforption in the divine nature ; 
and the evil deftiny confineth the foul to mortal birth. 
Fear not, Jrjoon, for thou art born with the divine 
deftiny before thee. Thus there are two kinds of deftiny 

P 2 prevailing 
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prevailing in the world. The nature of the good deftiny 

hath been fully explained. Hear what is the nature of 
the evil. 

Thole who are born under the influence of the evil 
defliny know not what it is to proceed in virtue, or re- 
cede from vice ; nor is purity, veracity, or the practice of 
morality to be found in them. They lay the world is 
without beginning, and without end, and without an 
Refwar ; that all things are conceived by the juniflion of 
the lexes ; and that love is the only caufe. Thefe loft 
fouls, and men of little underftandings, having fixed upon 
this vifion, are born of dreadful and inhuman deeds for 
the deftru£tion of the world. They truft to their carnal 
appetites, which are hard to be latisfied; are hypocrites, 
and overwhelmed with madnefs and intoxication. Be- 

caufe of their folly they adopt falfe doftrines, and con- 
tinue to live the life of impurity. They abide by their 

inconceivable opinions, even unto the day of confufion, 
and determine within their own minds that the gratifica- 
tion of the fenfual appetites is the fupreme good. Fall 
bound by the hundred cords of hope, and placing all 
their truft in lull and anger, they feek by injuftice the ac- 
cumulation of wealth, for the gratification of their inor- 
dinate defires. “ This, to-day, hath been acquired by 

(( 


me. 
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“ me. I fliall obtain this objedt of my heart. This wealth 
“ I have, and this lhall I have alfo. This foe have I al- 
“ ready flain, and others will I forthwith vanquifh. I am 
“ Eefwar^ and I enjoy ; I am confummate, I am power- 
“ ful, and I am happy ; I am rich, and I am endued 
“ with precedence amongft men ; and where is there 
“ another like unto me ? I will make prefents at the feafts 
“ and be merry.” In this manner do tho/e ignorant men 
talk, whofe minds are thus gone aftray. Confounded with 
various thoughts and defigns, they are entangled in the 
net of folly ; and being firmly attached to the gratifica- 
tion of their lufts, they fink at length into the Narak of 
impurity. Being felf-conceited, ftubborn, and ever in 
purfuit of wealth and pride, they worfiiip with the name 
of worlhip and hypocrify, and not according to divine or- 
dination ; and, placing all their trull in pride, power, 
oftentation, lull, and anger, they are overwhelmed with 
calumny and detradlion, and hate me in themfelves and 
others ; wherefore I call down upon the earth thofe fu- 
rious abjedl wretches, thofe evil beings who thus defpife 
me, into the wombs of evil fpirits and unclean beafts. 
Being doomed to the wombs of Asoors from birth to birth, 
at length not finding me, they go unto the moll infer- 
nal regions. There are thefe three palTages to Narak (or 

the 
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the infernal regions) ; luft, anger, and avarice, which are 
the deftroyers of the foul ; wherefore a man fliould avoid 
them ; for, being freed from thefe gates of lln, which 
arife from the influence of the Tamd-Goony he advanceth 
Jiis own happinefs ; and at length he goeth the journey 
of the Moil High. He who abandoneth the dilates of 
the Sdjird to follow the dictates of his lufts, attaineth 
neither perfection, happinefs, nor the regions of the Moft 
High. Wherefore, O Jrjoony having made thyfelf ac- 
quainted with the precepts of the Sdfirdy in the ellablifli- 
ment of wfoat is fit and unfit to be done, thou fliouldft 
perform thofe works which are declared by the com- 
mandments of the Sdftrd. 


LECTURE 
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LECTURE XVII. 

OF FAITH DIVIDED INTO THREE SPECIES. 

Arjoon. 

what is the guide of thofe men, who, although 
they negle<9: the precepts of the Sajirdy yet wor- 
fhip with faith ? Is it the Sdtwdy the Rdjdy or the Tdmd- 
Goonf 

K kj \J \J 

R E E S H N A. 

The faith of mortals is of three kinds, and is produced 
from the conftitution. It is denominated after the three 
Gdotiy Sdtwdkely Rdjdseiy or Tamdsee. Hear what thele 
are. The faith of every one is a copy of that which is 
produced from the Sdtwd-Goon. The mortal Poh'ddjh 
being formed with faith, of whatever nature he may be, 
with that kind of faith is he endued. Thofe who are 
of the difpofition which arifeth from the Sdtwd-Gdon 
worfliip the Dews ; thofe of the Rdjd-Goon the Tdkjhdsy 
and the Rdkjhds ; and thofe of the Tamd-Goon worfliip 
the departed fpirits and the tribe of Bhodts. Thofe men 
who perform fevere mortifications of the flefh, not au- 
thorized 
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thorized by the Safira^ are pofleffed of hypocrify and 
pride, and overwhelmed with lull, palllon, and tyrannic 
ftrength. Thofe fools torment the fpirit that is in the 
body, and myfelf alfo who am in them. Know what are 
the refolutions of thofe who are born under the influence 
of the evil fpirit. 

There are three kinds of food which are dear unto all 
men. Worlhip, zeal *'*, and charity are each of them 
alfo divided into three fpecies. Hear what are their dif- 
tinftions. 

The food that is dear unto thofe of the Satwa-Goon is 
fuch as increafes their length of days, their power and 
their ftrength, and keeps them free from licknefs, happy 
and contented. It is pleafing to the palate, nourilhing, 
permanent, and congenial to the body. It is neither too 
bitter, too four, too fait, too hot, too pungent, too aftrin- 
gent, nor too inflammable. The food that is coveted by 
thofe of the Raja-Goon giveth nothing but pain and mi- 
fery : and the delight of thofe in whom the Tatna-Goon 
prevaileth, is fuch as was drefled the day before, and is out 
of feafon ; hath loft its tafte, and is grown putrid j the 
leavings of others, and all things that are impure. 

That worlhip which is diretfled by divine precept, and 
is performed without the defire of reward, as neceflary 


to 
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to be done, and with an attentive mind, is of the Satwa- 
Goon, 

The worfliip which is performed with a view to the 
fruit, and with hypocrify, is of the ’Tama-Goon. 

The worfliip which is performed without regard to 
the precepts of the law, without the diftribution of 
bread, without the ufual invocations, without gifts to the 
Brahmans at the conclulion, and without faith, is of the 
Kaja-Lroon. 

Reiped: to the Dews, to Brahmans, mailers, and 
learned men ; chaftity, redHtude, the worfliip of the 
Deity, and a freedom from injury, are called bodily 
%eal. 

Gentlenefs, juftnefs, kindnefs, and benignity of fpeech, 
and attention to one’s particular ftudies, are called verbal 
zeal. 

Content of mind, mildnefs of temper, devotion, re- 
ftraint of the paflions, and a purity of foul, are called men- 
tal zeal. 

This threefold zeal being warmed with fupreme faith, 
and performed by men who long not for the fruit of ac- 
tion, is of the Sdtwd-Goon. 

The zeal which is fliewn by hypocrify, for the fake of 
the reputation of fandity, honor, and refpedl, is laid to 

Q. 
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be of the Rajd-Goon ; and it is inconftant and uncer- 
tain. 

The zeal which is exhibited with felf-torture, by the 
fool, without examination, or for the purpofe of injuring 
another, is of the Tamd-Godn. 

That charity which is bellowed by the dilinterefted, 
becaufe it is proper to be given, in due place and leafon, 
and to proper objeds, is of the Sdtwd-Gddn. 

That which is given in expectation of a return, or for 
the fake of the fruit of the adion, and with reludancy, 
is of the Rdjd-Gddn. 

That which is given out of place and feafon, and to 
unworthy objects, and, at the fame time, ungracioully and 
fcornfully, is pronounced to be of the Tdmd-Gddn. 

^ Om, Tat, and Sdt, are the three myftic 
characters ufed to denote the Deity. 

By him in the beginning were appointed the Brah- 
mans, the Feds, and religion : hence the facrificial, cha- 
ritable, and zealous ceremonies of the expounders of the 
word of God, as they are ordained by the law, conftantly 
proceed after they have pronounced Om ! 

Tat having been pronounced by thofe who long for 
immortality, without any inclination for a te mp orary re- 
ward 
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ward of their adtions, then are performed the ceremonies 
of worfhip and zeal, and the various deeds of charity. 

The word Sat is ufed for qualities which are true, and 
for qualities that are holy. The word Sat is alfo applied 
to deeds which are praifeworthy. Attention in worfhip, 
^eal, and deeds of charity, are alfo called Sat, Deeds 
which are performed for Tat are alfo to be efteemed 
Sat. 

Whatever is performed without faith, whether it be 
facrifices, deeds of charity, or mortifications of the flefh, 
is called Asat ; and is not for this world or that which 
is above. 


r,ECTURE 
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LECTURE XVIIL 

OF FORSAKING THE FRUITS OF ACTION 
FOR OBTAINING ETERNAL SALVATION. 


A R J O O N. 

J WISH much to comprehend the principle of Sannyasj 
and allb of Tyagj each feparately. 

K \jt \j 

R E E S H N A. 

The bards conceive that the word Sannyas implieth 
the forfaking of all actions which are defirable ; and they 
call Tyag, the forfaking of the fruits of every adion. 
Certain philofophers have declared that works ai-e as much 
to be avoided as crimes ; whilft others fay that deeds of 
worfliip, mortifications, and charity fhould not be for- 
faken. Hear what is my decree upon the term Tyag. 

lyagy or forfaking, is pronounced to be of three 
natures. But deeds of worfliip, mortification, and cha- 
rity are not to be forfaken : they are proper to be per- 
formed. Sacrifices, charity, and mortifications are puri- 
fiers of the philofopher. It is my ultimate opinion and 
decree, that fuch works are abfolutely to be performed, 

with 
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with a forfaking.of their confequences and the profpe<3: 
of their fruits. The retirement from works, which are 
appointed to be performed, is improper. 

The forfaking of them through folly and diftracEtion of 
mind, arifeth from the influence of the T*ama-Gwn, 

• The forfaking of a work becaufe it is painful, and 
from the dread of bodily afliidlion, arifeth from the Raja- 
Goon ; and he who thus leaveth undone what he ought 
to do, fhall not obtain the fruit of forfaking. 

The work which is performed becaufe it is appointed 
and efteemed neceflary to be done, and with a forfaking 
of the confequences and the hope of a reward, is, with 
liich a forfaking, declared to be of the Satwa-Goon, 

The man who is poflefled of the Satwa-Goon is thus a 
Tyagee-, or one who forfaketh the fruit of action. He is 
of a found judgment, and exempt from all doubt ; he 
complaineth not in adverfity, nor exulteth in the fuccefs 
of his undertakings. 

No corporeal being is able totally to refrain from 
works. He is properly denominated a Tyagel who is a 
forfaker of the fruit of a<Eticn. 

The fruit of a<flion is threefold : that which is co- 
veted, that which is not coveted, and that which is nei- 
ther one nor the other. Thofe who do not abandon works 

obtain 



[ 126 ] 

obtain a final releafe ; not thofe who vjithdraw from ac- 
tion, and are denominated Sannyasels. 

Learn, O Jrjoony that for the accomplifiiment of every 
work five agents are neceffary, as is further declared in 
the Sankhya and Fedant-Sajiras .—attention and fuper- 
vifion, the a£tor, the implements of various forts, diftindt 
and manifold contrivances, and laftly the favor of Provi- 
dence. The work which a man undertaketh, either with 
his body, his fpeech, or his mind, whether it be lawful 
or unlawful, hath thefe five agents engaged in the per- 
formance. He then who after this, becaufe of the im- 
perfedion of his judgment, beholdeth no other agent 
than himfeJf, is an evil-thinker and feeth not at all. He 
who hath no pride in his difpofition, and whofe judgment 

is not aifeded, although he ihould deftroy a whole world, 
neither killeth, nor is he bound thereby 

In the diredion of a work are three things : Gndn, 
Gfikydy and Pdreegndtd The accomplifhment of a 
work is alfo threefold ; the implement, the adion, and 
the agent. The Gndn, the adion, and the agent are 
each diilinguiihed by the influence of the three Goon. 
Hear in what manner they are declared to be after the 
order of the three Goon, 


That 
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That Gnan^ or wifdom, by which one principle alone 
is feen prevalent in all nature, incorruptible and infinite 
in all things finite ; is of the Satwa-Goon* 

That Gndn^ or wifdom, is of the Raja-Goon^ by which 
a man believeth that there are various and manifold prin- 
ciples prevailing in the natural world of created beings. 

That Gnafiy or wifdom, which is mean, interefted in 
one fingle objedt alone as if it were the whole, without 
any juft motive or defign, and without principle or pro- 
fit, is pronounced to be of the Tamd-Goon. 

The adion which is appointed by divine precept, is 
performed free from the thought of its confequences and 
without paflion or delpite, by one who hath no regard for 
the fruit thereof, is of the Sdtwd-Goon. 

The addon which is performed by one who is fond of 
the gratification of his lufts, or by the proud and felfifti, 
and is attended with unremitted pains, is of the Raja- 
Kjoon. 

The adbion which is undertaken through ignorance and 
folly, and without any forefight of its fatal and injurious 
conlequences, is pronounced to be of the Tafnd-^Goon, 

The agent who is regardlefs of the confequences, is 
free from pride and arrogance, is endued with fortitude 

and 
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and xefolution, and is ijnafFedtcd whether his work fuc- 
ceed or not, is laid to be of the Satwa-Goon, 

That agent is pronounced to be of the Raja-Goon who 
is a Have to his palfions, who longeth for the fruit of ac- 
tion, who is avaricious, of a cruel difpolition, of impure 
principles, and a Have to joy and grief. 

The agent who is unattentive, indifereet, llubborn, 
diffembling, mifehievous, indolent, melancholy, and dila- 
tory, is of the T'ama-Goon. 

Hear alfo what are the threefold divilions of under- 
ftanding and firmnefs, according to the influence of the 
three Goon^ which are about to be explained to thee dif- 
tindlly and wi thou t reler ve. 

The underftanding which can determine what it is to 
proceed in a buflnefs, and what it is to recede ; what is 
neceflary and what is unneceflary ; what is fear and what 
is not ; what is liberty and what is confinement, is of the 
Satwa-Goon. 

The underftanding which doth not conceive jufticeand 
injuftice ; what is proper and what is improper ; as they 
truly are, is of the Raja-Goon. 

The underftanding which, being overwhelmed in dark- 
nefs, miftaketh injuftice for juftice, and all things con- 
trary 
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trary to their true intent and meaning, is of the TamS- 
Goon> 

That Heady firmnefs, with which a man, by devotion, 
reftraineth every adion of the mind and organs, is of the 
Satwd-Goon. 

That interefted firmnefs by which a man, from views 
of profit, perfifteth in the duties of his calling, in the 
gratification of his lufts, and the acquifition of wealth, 
is declared to be of the Raja-Goon. 

That ftubborn firmnefs, by which a man of low capa- 
city departeth not from lloth, fear, grief, melancholy, and 
intoxication, is of the Tama-Goon. 

Now hear what is the threefold divifion of pleafure. 

That pleafure which a man enjoyeth from his labour, 
and wherein he findeth the end of his pains ; and that 
which, in the beginning, is as poifon, and in the end as 
the water of life, is declared to be of the Satwa-G'don^ 
and to arife from the confent of the underftanding. 

That pleafure which arifeth from the conjundion of 
the organs with their objeds, which in the beginning is 
as fweet as the water of life, and in the end as a poifon, 
is of the Rajd-Gddn, 

That pleafure which in the beginning and the end 

R tendeth 



1 30' 

tcndetH to ftupify the foul, and arifeth from drowfi- 
nefs, idlenefs, and intoxication, is pronounced to be of 
the Tama-Gom. 

There is not any thing either in heaven or earth, or 
amongft the hofts of heaven, which is free from the in- 
fluence of thefe three Goon or qualities, which arife from 
the firft principles of nature. 

The refpedive duties of the four tribes of Brahman'^* ^ 
Kpetree ”% Vifya^ and Soodra are alfo determined by 
the qualities which are in their conftitutions. 

The natural duty of the Brahman is peace, felf-re- 
ftraint, zeal, purity, patience, reditude, wifdom, learn- 
ing, and theology. 

The natural duties of the KJhetree are bravery, glory, 
fortitude, reditude, not to flee from the field, gcnerofity, 
and princely condud. 

The natural duty of the Vtfya is to cultivate the land, 
tend the cattle, and buy and fell. 

The natural duty of a Soodra is fervitude. 

A man being contented with his own particular lot 
and duty obtaineth perfedion. Hear how that perfec- 
tion is to be accompliflied. 

The man who maketh an oflering of his own works^ 


to 
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to that being from whom the principles of all beings 
proceed, and by whom the whole univerfe was fpread 
forth, by that means obtaineth perfe(5tion. 

The duties of a man’s own particular calling, although 
not free from faults, is far preferable to the duty of ano- 
ther, let it be ever fo well purfued. A man by follow- 
• 

ing the duties which are appointed by his birth, doeth 
no wrong. A man’s own calling, with all its faults, 
ought not to be forlaken. Every undertaking is involved 
in its faults, as the fire in its fmoke. A difinterefted mind 
and conquered fpirit, who, in all things, is free from in- 
ordinate defires, obtaineth a perfection unconnected with 
works, by that refignation and retirement which is called 
Sannyds ; and having attained that perfection, learn from 
me, in brief, in what manner he obtaineth Brdhtn^ and 
what is the foundation of wifdom. 

A man being endued with a purified underftanding, 
having humbled his jfpirit by refolution, and abandoned 
the objects of the organs ; who hath freed himfelf from 
pafilon and diflike ; who worfhippeth with dilcrimina- 
tion, eateth with moderation, and is humble of fpeech, 
of body, and of mind ; who preferreth the devotion of 
meditation, and who conftantly placeth his confidence in 
difpaffion j who is freed from oftentation, tyrannic 

R 2 ftrength. 
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ftrength, vain-glory, luft, anger, and avarice ; and who 
is exempt from felfi/hnefs, and in all things temperate, is 
formed for being Brahm. And thus being as Brahm, his 
mind is at eafe, and he neither longeth nor lamenteth. He 
is the (iune in all things, and obtaineth my hipreme af- 
liftance ; and by my divine aid he knoweth, fundamen- 
tally, who I am, and what is the extent of my exiftence ; 
and having thus dilcovered who I am, he at length is ab- 
Ibrbed in my nature. 

A man alfo being engaged in every work, if he put 
his trull in me alone, lhall, by my divine pleafure, obtain 
the eternal and incorruptible manlions of my abode. 

With thy heart place all thy works on me ; prefer me 
to all things elle ; depend upon the ule of thy under- 
llanding, and think conllantly of me ; for by doing lb 
thou lhalt, by my divine favor, furmount every difficulty 
which furroundeth thee. But if, through pride, thou wilt 
not liften unto my words, thou lhalt undoubtedly be loll. 
From a confidence in thy own felf-fufficiency thou mayll 
think that thou wilt not fight. Such is a fallacious de- 
termination, for the principles of thy nature will impel 
thee. Being confined to a<Slion by the duties of thy na- 
tural calling, thou wilt involuntarily do that from necef- 
fity, which thou wantell, through ignorance, to avoid. 

Eejwar 
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Be/voar refideth in the breaft of every mortal being, 
revolving with his fupernatural power all things which are 
mounted upon the univerfal wheel of time. Take fanc- 
tuary then, upon all occafions, with him alone, O offspring 
of Bharat \ for by his divine pleafure thou fhalt obtain 
fupreme happinefs and an eternal abode. 

Thus have I made known unto thee a knowledge which 
is a fuperior myftery. Ponder it well in thy mind, and 
then a£t as it feemeth bell unto thee. 

Attend now to thefe my fupreme and moll myllerious 
words, which I will now for thy good reveal unto thee, 
becaufe thou art dearly beloved of me. Be of my mind, 
be my fervant, offer unto me alone and bow down humbly 
before me, and thou lhalt verily come unto me ; for I ap- 
prove thee, and thou art dear unto me. Forfake every 
other religion, and fly to me alone. Grieve not then, for 
I will deliver thee from all thy tranfgreflions. 

This is never to be revealed by thee to any one who 
hath not fubjeded his body by devotion, who is not my 
fervant, who is not anxious to learn ; nor unto him who 
defpifeth me. 

He who lhall teach this lupreme myftery unto my 
fervant, direding his fervice unto me, lhall undoubtedly 
go unto me ; and there lhall not be one amongft man- 
kind 
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kind who doeth me a greater kindnefs ; nor (hall there 
be in all the earth one more dear unto me. 

. He allb who fhall read thele our religious dialogues, by 
him I may be fought with the devotion of wifdom. This 
is my refolve. 

The man too who may only hear it without doubt, 
and with due faith, may al/b be laved, and obtain the 
regions of happinefs provided for thole whole deeds are 
virtuous. 

Hatli what I have been fpeaking, O Arjoon^ been heard 
with thy mind fixed to one point ? Is the diftradion of 
thought, which arofe from thy ignorance, removed ? 

V wo 

A R J O o N. 

By thy divine favor, my confufion of mind is loft, and 
I have found underftanding. I am now fixed in my prin- 
ciples, and am freed from all doubt ; and I will hence- 
forth a<ft according to thy words. 

S w w 

A N J A y. 

In this manner have I been an ear-witnefs of the afto- 
nilhing and miraculous converfation that hath pafted be- 
tween the fon of Vasoodlv^ and the magnanimous Ion. of 
Pandoo \ and I was enabled to hear this fupreme and mi- 
raculous dodlrine, even as revealed from the mouth of 
Kreejhnd himfelf, who is the God of religion, by the fa- 


vor 
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vor of Vyas As, O mighty Prince ! I recoiled again 
and again this holy and wonderful dialogue of Kreejhna 
and Arjoon^ I continue more and more to rejoice ; and as 
I recall to my memory the more than miraculous form 
of Haree my aftonifhment is great, and I marvel and 
rejoice again and again ! Wherever Kreejhna the God of 
devotion may be, wherever Arjoon the mighty bowman 
may be, there too, without doubt, are fortune, riches, 
vidory, and good condud. This is my firm belief. 


THE END OF THE GEETA. 


NOTES. 
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Page. N*. 

25 ' Cjr*HE ancient chief.’— Bheejhma, brother of FeSeb'eStra-veirya, grand- 

father of the KoSroos and the Pandoos. 

— ^ Shell. — The conch or chank. 

— ’ Kr^ejhna. — An incarnation of the Deity. 

— ♦ Jrjoon. — The third fon of Pandit, and the favorite of Kre^Jhna, 

31 1.9 Gdndeev my how. — The gift of V&rSSn the God of the Ocean. 

32 * liell . — In the original Nark. The infernal regions, fuppofed to be 

fituated at the bottom of the earth, where thofe whofe virtues are 
lefs than their vices are doomed to dwell for a period proportioned 
to their crimes, after which they rife again to inhabit the bodies of 
unclean beafts. 

— ‘ Forefathers, Cs?r. — The Hindoos are enjoined by the Feds to offer a 

cake, which is called PSendd, to the ghofts of their anceftors, as far 
back as the tliird generation. This ceremony is performed on the 
day of the new moon in every month. The offering of water is 
in like manner commanded to be performied daily, and this cere- 
mony is called ‘farpan, to fatisfy, appeafe. — The fouls of fuch men 
as have left children to continue their generation, are fuppofed to 
be tranfported, immediately upon quitting their bodies, into a 
certain region called the PUtree~ldg, where they may continue in 
proportion to their former virtues, provided thefe ceremonies be 
not negledted otherwife they are precipitated into Nark, and 

S a doomed 
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doomed to be born again in the bodies of unclean beaftsj and 
until, by repeated regenerations, all their fins are done away, and 
they attain fuch a degree of perfefbion as will entide them to what 
is called eternal i^vation, by which is underftood a re- 

leafe from future tranfmigration, and an ablbrption in the nature 
of the Godhead, who is called Brabm. Thefe ceremonies, which 
are called Sradb, were not unknown to the Greeks and Romans, 
and are ftill praftifed by the followers of Mahommed.- 

H ' Contrary to duty . — Contrary to the duty of a foldier. 

35 * By the diStates of my duty , — The duty of a Ibldier, in oppofition to the 

diffcates of the general moral duties. 

— ’ ftbe wife mett.-—PdndeetSy or expounders of the law j or in a more ge- 

neral fenfe, fuch as by meditation have attained that degree of per- 
fection which is called Gndn, or infpired wifdom. 

39 '* 7 be bonds of aSiott.-^Th.t Hindoos believe that every aCtion of the 
body, whether good or evil, confineth the foul to mortal birth; 
and that an eternal relcafe, which they call Mooktee, is only to be at- 
tained by a total neglcCt of all fublunary things, or, which is the 
fame thing according to the doCtrine of KrUsJhnay the abandonment 
of all hopes of the reward of our aCtions ; for fuch reward, they 
fay, can only be a Ihort enjoyment of a place in heaven, which 
they call Swarg-, becaufe no man can, merely by his aCtions, attain 
perfection, owing to the mixture of good and evil which is im- 
planted in his conftitution. 

p— ” ohjeSs of the Veds are of a threefold nature . — The commentators 
do not agree with relpeCl to the fignification of this palTage ; but, as 
the Veds teach three diftinCt fyftems of religion, it is probable that 
it refers to this circumftance. 

40 “ Tog . — There is no word in the Sanfknet language that will bear fo 

many interpretations as this. Its firft fignification is junflion or 
union. It is alfo ufed for bodily or mental application ; but in 
this work it is generally ufed as a theological term, to exprefs the 
application of the mind in fpiritual things, and the performance of 
religious ceremonies. The word Togee, a devout man, is one of 
its derivatives. If the word devotion be confined to the perform- 
ance of religious duties, and a contemplation of the Deity, it will 

generally 
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generally fcrve to exprefs the fenfe of the original} as will devout 
and devoted for its derivatives. 

40 ” - Wherever the word wifdm is ufed in this Tranflation, is 

to be underftood injpired wifdm, or a knowledge of the Divine 
Nature. The original word is Gndn, or as it is written Jndn. 

42 Folly . — In the original Mbhd, which fignifies an embarrallment of 
the faculties, arifing from the attendant qualities of the principles 
of organized matter. 

44 The prailice of deeds. — The performance of religious ceremonies and 

' moral duties, called Karmd-Tbg. 

45 Br&hmd. — The Deity in his creative quality. 

46 ” Hath no occafm. — Hath no occafion to perform the ceremonial parts 

of religion. 

«— Attained perfeStion.—Thsx degree of perfection which is neceflary to 
falvation. 

49 Defire.—Tht will, as prefiding over the organs, the heart and the un- 
derflanding. 

— The refolutioH,—-ln. this place relblution means the power of diftin- 

guilhing the truth of a propolition : the underftanding. 

— *' He . — The foul, or univerfal ipirit, of which the vital foul is fuppofed 

to be a portion. 

52 ** Worjhip the Devdtds.—Tht word Devdta is lynonymous with Dev, 
Dew or Deh, as it is fometimes pronounced. The Angels, or fub- 
ordinate celeftial beings } all the attributes of the Deity ; and every 
thing in Heaven and Earth which has been perfonified by the ima- 
gination of the Poets. 

55 ** ^nd where, O Jfrjoon, is there another ?—Jit for him is underftood. The 

fentence would perhaps read better in this form : " He who 
“ neglefteth the duties of life is not for this world, much lefs 
for that which is above.” But the other tranflatioh is literally 
correct 

— ** In In the Deity, who is the univerfal fpirit. 

56 Have no power to confine. no power to confine the foul to mor- 

tal birth. 

58 ** /» the nine-gate city of its abode.-— Tht body, as furniflied with nine 

palTages for the aClion of the faculties : the eyes, nofe, mouth, &c. 

59 The powers nor the deeds of mankind. — To underftand this, and many 

fimihn- 
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fijtiiliU' pillages, it is neccffary to be apprized that the Hindoos be- 
lieve that all our aftions, whether good or evil, arife from the in- 
herent qualities of the principles of our conftitutions. 

67 *• man, — i. e. That the defire of becoming a devout man is 

equal tot he ftudy of the Veds. 

69 Of a vital »«/«re.--The vital foul. 

1, ult. Leam that theje /we.— Matter and fpirit. 

70 S&tw&y Raja, ’TdmL — 'Truth y paffiotty darknefsi or, as the words are 

fometimes ufed, white, red, black. 

71 ’’ The wijhers after wealth. — Such as pray for worldly endowments. 

— ** And are governed by their own principles. — By the three ruling quali- 
ties already explained. 

73 ” Adhee-atm&y iAc.—Ks, K.rtbfhna'% anlwer to the fcveral queflrions of Ar- 

jUn has fomething myfterious in it, I will endeavour to render it 
more comprehenfible : 

AdhUi-atmH — literally fignifies the over-ruling fpirit, by which is im- 
plied the divine nature. 

fignifies abtion, whereby is to be underftood his creative 
quality. 

Adhie-hhebt — fignifies be who ruletb over created beings : the power of 
the Deity to deftroy. 

Adhei-div& — literally means fuperior to fate', and is explained by the 
word PUrobfhy which, in vulgar language, means no more than man j 
but in this work it is a term in theology ufed to exprefs the vital 
foul, or portion of the univerfal Ipirit of Brbhm inhabiting a body. 
So by the word Mahd-PSoroofi) is implied the Deity as the primor- 
dial fource. Thefe terms are ufed in a metaphyfical work called Pd- 
tdnjSl, wherein God is reprefented under the figure of Mdhd-PoS- 
rUjh, the great man or prime progenitor; in conjunftion with Prak- 
reetbe, nature or firft principle, under the emblem of a female en- 
gendering the world with his Mdyd or fupernatural power. 

74 6 m ! — This myftic emblem of the Deity is forbidden to be pronounced 

but in filencc. It is a lyllable formed of the letters &, CJ bo, 
which in compofition coalefce, and make 6 , and the nafal 
confonant m. The firft letter ftands for the Creator, the fecond 
for the Preferver, and the third for the Deftroyer. 

75 A tbotfand revolutions of the Tbbgs. — Is equal to 4320,000,000 years. 

An 



[ *43 3 

Page. N*. 

An ingenious mathematician, who is now in India, fuppofes that 
thefe l^Sgs are nothing more than aftronomical periods formed from 
the coincidence of certain cycles, of which thofe of the precefllon 
of the equinoxes and the moon are two. The word which 

fignifies a jmSture or joinings gives good grounds for fuch an hypo- 
thefis. 

78 And all things are not dependent on me. — This ambiguity is removed 

by the following fimile of the air in the aether. 

— ” K&lp.~—T\ie fame as the day of Br&hma, a thoufand revolutions of the 

2 m&gs. The word literally lignifies formation. 

79 ** ^he whole i from the power of nature, without pewer.'~~T\a& pafTage is 

agreeable to the doftrine of tlie influence of the three GSSh, or qua- 
lities, over all our adtions. 

— ” It is frm this fource. — Becaufe of the fupervifion of the Supreme 

Being. 

— Other Wherever the word Gods is ufed in this Tranflation, the 

fubordinate fupernatural beings are implied. 

80 ■*' The word Ved fignifies learning. The facrcd volumes of the 

Hindoos, of which there are four, fuppofed to have been revealed 
from the four mouths of Br&hma. It is remarkable that Kreejhna 
mentions only the three firft ; it may therefore be prefumed that 
no more exifted in his time. 

— Som — is the name of a creeper, the juice of which is commanded to 

be drank at the conclufion of a facrifice, by the perfon for whom 
and at whofe expence it is performed, and by the Brdbm&ns who 
officiate at the altar. 

** Ehidril—~'i& a perfonification of the vifible heavens, or the power of 
the Almighty over the elements. He is the Iprinkler of the rain, 
the roller of the thunder, and direftor of the winds. He is repre- 
fented with a thoufand eyes, grafjping the thunderbolt. 

81 ** Sdnt^asee—’One who totally forfaketh all worldly adbions ; but Kr^tfh- 

na, in order to unite the various religious opinions which prevuled 
in thofe days, confines the word Sdnnyas to a forfaking of the hope 
of reward. 

82 Women, — In the Veds it is declared, that the fouls of women, and of 

the inferior tribes, are doomed to tranfmigration till they can be re- 
generated in the body of a Brdhmdn, 


82 ** Rdjarfhth. 
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82 RSj&rpKis^frorci Raja and RHHJbilSy Prince and Srint. 

83 SSHrs . — Good angels. 

— ^ Mahiirjhfis. — Great faintSy of whom there are reckoned feven, who 

were at the creation produced from the mind of Br&bma. 

— « M&nSSs . — Four other beings produced at the creation from the mind 

of Br&bma, 

84 R&}lJhJSh.~S&inti. 

— - Dev&rpeh , — Deified faints. 

— • ** Nar&d . — One of the Dev&rjhtesy and a great Prophet, who is fiippoled 
to be ftill wandering about the world. Nara fignifies a thread or 
clew, a precept ; and D& Giver. — Wherever he appears he is con- 
Aantly employed in giving good counlel. 

DarMs . — Evil Ipirits, or fallen angels, the offsprings of D&iM (fern). 

— O firfi of men ! — ArjSon makes ufc of this expreffion as addrelfing the 

Deity in human lhape. 

85 ** JdHityas . — The offsprings of AdSitii (f.) (that may not be cut off.) 

There are reckoned twelve, and are nothing more than em- 
blems of the fun for each month of the year. Their nal^fs are 
V&rm, Sdory&, Vedangy BhanUy Eendra, R&viiy Gabhaftily Yam, 
Swam&~retd, Diivdk&r, MeStr&y VeiJhnSo. 

— VKHJhnib . — He who filleth or poflefleth all Ipace. One of the twelve 

funs, and the name of the Deity in his preferving quality. 

— ” Ravee.— The rifer— one of the names of the fun. 

— ** M&reechee.— One of the eight points of the heavens* 

— MarSSts . — The winds. 

— Sasee — The moon. 

— ®' N&kjh&tr&s . — Difpellers of darknefs. The 18 conftellations through 

which the moon paffes in its monthly courle. Conftellations in 
general. 

■— Sam . — The firft of the four books of the Vedsy compofed to be chanted 

or fung. 

— Vas&v&.-~One of the names of Ehidra. 

S&nk&r . — One of the names of Siiv, or Fate. 

■— ®' Roodr&s.-^ Eleven diffinflions of SeUvy or Fate. 

— “ FHHttesa.— The God of riches, otherwife called KSIIver. He is faid to 

prefide over the regions of the north, and to be the chief of the 
T&kjb&s and the Rakjh&Sy two fpecies of good and evil Genii. 

85 
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85 The God of fire. He is fuppofed to prefide over the fouth- 
eafi: quarter. 

— ®* V&siSs . — Eight of the firft created Beings of Br&bma. 

— ** MerSS . — The north pole of the terreftrial globe, fabled by the poets 

to be the higheft mountain in the world. It is fometimes, by way 
of pre-eminence, called It is remarkable that the word 

MerU fignifies a centre or axis. 

86 VrUbUJpiitU , — The preceptor of the Dew or Dewj, the planet Jupi- 

ter and Dies Jovis. 

— ^ Otherwife called KartXSk, the general of the celeftial armies. 

— Bbri^gim . — One of the firft created beings produced from the mind of 

Br&hma. 

— ” ?*i>e mono/yllable . — ^The myftic word or monofyllable 6 m ! already 

eaq)lained. 

— Tapr—K filent repetition of the name of God. 

— H^fmal&y. —-The chain of fnowy mountains which divide India from 

Tartary, and which, from the immenfe diftance they may be feen, 
are fuppoled to be as high as any upon the face of the globe. 
)(fw&tth&,—The PHHp&l tree. 

•— ” Chihrti-rhb amongft G&ndbirvs . — The title of chief of the Gand- 
bdrvs or celeftial choirs : tbje G&ndb&rv of tbe painted ebariot. 

In the MSbdbbdr&t is to be found a very entertaining ftory of a 
combat between him and Arjo 6 ny wherein he is defeated ; and, his 
painted chariot being deftroyed by a fiery arrow Ihot from the bow 
of his opponent, he refolves to change his name to Ddgdbd-rdtb, or 
the Gdndb&rv of the burnt chariot. 

•— ObeHyrdvd, who arofe with tbe Amr^td^ or the water of life, from the 
ocean. — ^The ftory of churning the ocean for what are called the 
JObowdd R&tt&ny or fourteen jewels, is of fuch a curious nature, and, 
in fome parts, bears fuch a wondeitul affinity to Milton’s defeription 
of the war in heaven, that the Tranflator thinks it will afibrd the 
reader an agreeable contrail to the fubjedi of this work, and ferve 
as a further Ipecimen of his verfion of the Mdbdbbdr&ti from which 
hoth'are extradted. 
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AN EPISODE FROM THE MAHASKlRlr, 

Book I. Chai*. i|. 

“ THERE is a fair and ftately mountun, and its name is a moft 

exalted mafs of glorjr, refledHng die funny rays from the fplendid furface of 
its gilded horns. It is cloathed in gold, and is the refpeded haunt of Dews 
and Gin^Srvs. It is inconceivable, and not to be encompalled by finful 
man; and it is guarded by dreadful ferpents. Many CeleAial medicinal plants^ 
adorn its fides, and it ftands, piercing die heavens with its aipiring fummit, a 
mighty hill inacce/nble even by the human mind I It is adorned with trees and 
pleafant ftreams, and relbundeth with the delightful longs of various birds. 

The Sl^Sy and dl the glcMious hofts of heaven, having afcended to die 
liimmit of this lofty mountain, fparkling with precious germ, and for eternal 
ages raifed, were fitting, in Iblemn (ynod, meditating the difcovery of the 
rHitHy or water immoitidity. The NSrSySu being alfo there, Ijxike 
unto BrSbmay vdiilft the SUrs were thus confiilting together, and faid, Let 
** the ocean, as a pot of milk, be churned by die united labour of the 
** SSHrs and JsSHrs ; and when the mighty waters have been ftirred up, the 
** lhall be found. Let them colledt together every medicinal herb, 

and every precious thing, and let them fiir the ocean, and they lhall dif- 
** cover the Amtitli** 

There is alfo another mighty mountun whofe name is M&ndAry and its 
rocky fummits are like towering clouds. It is cloathed in a net of the en- 
tar^led tendrils of the twining creeper, and refoundeth with the harmony of 
various birds. Innumerable lavage beafts infeft its borders, and it is the 
r^reded haunt of BAhm&rsy Dews, and Aps&rs. It ftandeth eleven thoufand 
Ttj&n above the earth, and eleven thoufand more below its furface. 

As the united bands of Dews were unable to remove this mountain, they 
went before VtijbnJSS, who was fitting with Brahma, and addrefled them in 
thefe words ; ** Exert, O mailers, your moft fuperior wifdom to remove the 
mountain ABlnd&r, and employ your utmoft power fw our good.” 
f^JhnSi and Brdbma having faid, ** It lhall be according to your wilh,” he 
with the lotus eye dire£bed the King of Serpents to appear ; and An&ntd arole, 
and was inftrufbed in that work by Br&bma, and commanded by Naray&n to 
perform it. Then An&nta, by his power, took up that king of mountains, to- 
gether 



[ 147 ] 


gcthcr wiA tU its foptfts and every inhabitant thereof j and the SHlIrs accom- 
panied him into the prefence of the Ocean, whom they addreffed, faying, 

We will ftir up thy waters to obtain the Amrietli'' And the Lord of the 
waters replied—" Let me alfo have a (hare, feeing I am to bear the violent 
" agitations that will be caufed by the whirling of the mountain.” Then 
the Stirs and the AsUrs fpokc unto Kmrm&^raj^ the King of thc*Tortoifes, 
upon the ftrand of the ocean, and faid— " My Lord is able to be the fup- 
" porter of this mountain.” The Tortoifc replied, " Be it fo and it was 
placed upon his back. 

So the mountain being fet upon the back of the Tortoife, Ehidri began to 
whirl it about as it were a machine. The mountain Mandar ferved as a 
churn, and the ferpent VdsiiMt for the rope j and thus in former days did the 
Dfwj, the jlstorsi and the Ddnttsy begin to ftir up the waters of the ocean 
for the difeovery of the J^nrieiS. 

The mighty Jsttrs were employed on Ac fide of Ae ferpent's head, whilft 
all Ae SIXrs aifemUed about his uil. XndnUy Aat fovereign Bewy ftood 
near Ndrdydn, 

They now pidl forth Ae ferpent’s head repeatedly, and as often let it go ; 
whilft Acre iffued from his mouth, Aus violently Aawing to and fro by Ae 
Stirs and Asttrsy a continual ftream of fire, and fmoke, and wind j which af- 
cending in" Akk clouds replete wiA lightning, it began to rain down upon 
the heavenly bands, who were already fatigued wiA their labour j whilft a 
Aower of flowers was Aaken from Ae top of Ae mountain, covering Ac 
heads of all, boA SXirs and Asiirs, In Ae mean time Ae roaring of the 
ocean, whilft violently agitated wiA the whirling of the mountain Mdnddr by 
Ae Stirs and Asiirsy was like Ae bellowing of a mighty cloud.— Thoufands 
of Ac various produftions of Ac waters were torn to pieces by the mountain, 
and confounded wiA the briny flood j and every Ipccific being of the deep, 
and all Ac inhabitants of the great abyfs which is below the earth, were anni- 
hilated } whilft, from the violent agitation of the mountain, the foreft trees 
were daflicd againft each oAer, and precipitated from its utmoft height, with 
all Ae birds Aereon 5 from whofc violent confrication a raging fire was pro- 
duced, involving the whole mountain wiA fmoke and flame, as wiA a dark 
blue cloud, and Ac lightning’s vivid flafli. The lion and the retreating 
elephant arc overtaken by the devouring flames, and every vital being, and 
every fpecific Aing, are confumed in Ae general conflagration. 

T 2 
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The-ragif^ flames, thus Q>i'eading deftruAion on all fides, were at length 
quenched by a fliower of cloud-bome water poured down by the immortal 
khdri. And now a heterogeneous ftream of the concocted juices of various 
trees and plants ran down into the briny flood. 

It was from this milk-like ftream of juices produced from thofe trees and 
plants, and a mixture of melted gold, that the Sl^s obt^ed their immortai* 
lity. 

The waters of the ocean now being aflimilated with thofe juices, were con*- 
verted into nulk, and from that milk a kind of butter was prefendy prq- 
duced ; when the heavenly bands went again into the prefence of JrA&ew, the 
granter of boons, and addreffed him, faying—** Except NarayUn, every other 
** SSSr and AsSor is fedgued with his labour, and ftill the doth not 

** appear j wherefore the chinning of the ocean is at a ftand.” Then Br&bma 
faid unto Narayin--^* Endue them with recruited ftrength, for thou art their 
** fupport.” And NSray&n anfwered and faid—** I will give frcfli vigour to 
** fuch as co-operate ia the work. Let MSndh: be whirled about, and the 
“ bed of die ocean be kept fteady.” 

When they heard the words of Naray&nt they all returned again to the 
work, and began to ftir about with great force that butter of the ocean; when 
there prefendy arofe from out the troubled deep — firft the moon, with a 
pleafing countenance, fliining with ten thoufand beams of gende light; next 
followed SrH, the Goddefs of fortune, whofe feat is the white lily of the wa- 
ters; then SUSra-Deveej the Goddefs of wine, and the white horfe called 
OecbtJr&vS. And after thefe there was produced, from the undhious mafs, the 
jewel KowftSobbt that glorious fparkling gem worn by Naray&n on his breaft; 
fo Pariijatt the tree of plenty, and SUrUbUt the cow that granted every 
heart’s defire. 

The moon, S^d-Dcvee, the Goddefe Srlit and the horfe as Iwift as 
thou^t, inftandy marched away towards the Prwj, keeping in the path of 
the fun. 

Then the Dew DbUnwhitMU in human lhape, came forth, holding in his 
hand a white veflcl filled with the immortal juice When the AsUrs 

beheld thefe wondrous things appear, they raifed their tumultuous voices for 
the JfmrllM, and each of them clamoroufly exclsumed— ** This of right is 
** mme !” 

In the mean time Mvat, a mighty dephant, arofe, now kept by the God 

of 
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of thunder ; and as they continued to churn the ocean more than enoughj 
that deadly poifon ilTued &om its bed, burning like a ra^ng fire, whofe 
dreadful fumes in a moment Ipread throughout the world, confounding the 
three regions of the univerfe with its mortal ftench j until Se^v, at the word 
of Br&hmai fwallowed the fatal drug to fave mankind i which remaining in 
the throat of that fovereign Dm of magic form, from that time he hath been 
called N^l-K&ttti becaufe his throat was ftained blue. 

When the AsH^rs beheld this miraculous deed, they became defperate, and 
tl^e jtmrtit& and the Goddcfs Sree became the fource of endlefs hatred. 

Then Naray&n aflumed the chara&er and perfon of Mobiinet MaySy the 
power of inchantment, in a female form of wonderful beauty, and ftood 
before the AsSSrs ; whofe minds being fafcinated by her prefence, and deprived 
of reafon, they feized the and gave it unto her. 

The As}iSrs now cloath themfclves in coftly armour, and, feizing their va- 
rious weapons, rulh on together to attack the SSSrs. In the mean time Na- 
ray&n, in the female form, having obtained the from the hands 

their leader, the hofts of SSSrs, during the tumult and confuiion of the JsSSrSy 
drank of the living water. 

And it fo fell out, that whilft the SUSrs were quenching their thirft for im- 
mortality, RabSS, an AsHStj aflumed the form of a SSSry and began to drink 
alfb. And the water had but reached his throat, when the fun and moon, in 
friendfhip to the SSSrsy difeovered the deceit j and inftantly Naray&n cut o£F 
his head, as he was drinking, with his fplendid weapon Cb&kr&. And the 
gigantic head of the As^y emblem of a mountain’s fummit, being thus fepa- 
rated from his body by the Cb&kr&’s edge, bounded into the heavens with a 
dreadful cry, whilft his ponderous trunk fell cleaving the ground afunder, 
and lhaking the whole earth unto its foundation, with all its iflands, rocks, 
and forefts. And from that time the head of RabUS refolved an eternal en- 
mity, and continueth, even unto this day, at times to feize upon the fun and 
moon. 

Now NarayUtty having quitted the female figure he had alTumed, began to 
difturb the Jfslllirs with fiindry celeftial weapons ; and from that inftant a 
dreadful battle was commenced, on the ocean’s briny ftrand, between the 
AsSifrs and the SdJfrs, Innumerable lharp and miilile weapons were hurled, 
and thoufands of piercing darts and battle-axes fell on all fides. The AsSSrs 
vomit blood from the wounds of the Of&kr&f and fall upon the ground 

pierced 



I 1 


pierced by tile fword, die fpear* Mdfpdced cbb.>*-Heads» glittering irith pft« 
iifhed gold) divided by the Pitas’ Made, drop incefliuitly ; and mangled be* 
dies, wallowing in their gore, lay like fragments of mighty rocks fparkling 
with gems and precious ores. Millions of fighs and groans arile on every 
fide ; and the fun is overcaft with blood, as they claih dieir arms, and wound 
each other with their dreadful inftruments of defiru&ion. 

Now the batde’s fought with the iron-^iked club, and, as they dole, with 
clenched fifi i and the diii of war aicendeth to the heavens ! They cry— 
** Purfue ! ftrike ! fell to the ground P’ lb that a horrid and comultuous no{& 
is heard on dl fides. 

in the midft of this dreadful hurry and confufion of the fight, NSr and 
NarayUn entered the field together. Niray&n beholding a celeftial bow in 
the hand of iV2r, it reminded him of his CbUkra^ the dcftroycr of the AsISIrs^ 
The faithful weapon, by name S^SSd&rs&nt ready at the mind’s call, flew down 
from heaven with dired and refijlgent ipeed, beautiful, yet terrible to be- 
hold. And being arrived, glowing like the facrificial flame, and Q>readiDg 
terror around, Narayhiy with his right atm formed like die elejdiantme trunk, 
hurled forth the ponderous orb, the fpeedy meflenger, and glorious ruin of 
hoftile towns j who, raging like the final all-deftroying fire, Ihot bounding 
with delblating force, killing thoulands of the AsSSrs in his rapid flight, 
burning and involving, like the lambent flame, and cutdng down all that 
would him. Anon he climbeth the heavens, and now i^ain darteth 

into the field like a PfUsSch to feaft in blood. 

Now the daundels AsSSrs flxive, with repeated ftrength, to crufli the SSSrs 
with Todts and mountains, which, hurled in vail; numbers into the heavens, 
jq^eared like fcattered douds, and foil, with all the trees thereon, in millions 
of fear-excidng trarents, ftriking violently t^gawA each other with a mighty 
Aoife i and in their faH the earth, with all its field* and forefis, is driven from 
its foundation : they thunder furioufiy at each other as they roll along the 
field, and fpend their ftrength in mutual conflid. 

Now NSfi feeing the SSSrs overwhelmed with fear, Med up the path to 
heaven with Ihowers of golden-headed arrows, and fplit the mountain fiim- 
mits with his unerring fliafts ; and the AsSSrs^ finding themfdves again fore 
prefled by the precipitately flee: Imie ruih headlong into the briny 
waters of the oceanj and others hide themfdves within the bowels of the 
earth* 


The 
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The ttf the ^orious Ch^lkrii, SiHdUrsUn, wluch foi* a while burnt like 
Jflie oil-fed fire, now grew cool, and he retired into the heavens from whence 
he came. And the SUSrs having obtained the vi^toiy, the mountiun M&ndUr 
was carried back to its former ftation with great re^6t i whilft the waters 
alfo retired, filling the finnament and the heavens with their dreadful 
roarings. 

The S^s guarded the with great care, and rgoiced exceedingly 

becaufe of their fucce& ; and Mhtdr&t with all his immortal bands, gave the 
water of life unto NSray&tit to keep it for their ufe.’* 


Page. N». 

86 ” Kamd-dbUIlk.^One of the names of the Cow of Plenty, produced in 

churning the ocean. 

— ■ *” amongfi the NSgs.-^Thc Nags are feipents fabled with many 

heads. Anantd lignifies eternal^ and may be an emblem of eternity. 
There are fome very wonderfijl ftories told of thefe ferpents in the 
original from which theie Dialogues are taken. 

— *’ VhrUn.'—'Xht God of the Ocean. 

— ** The judge of hell. 

— Prdh/dd.— An evil fpirit who was converted by 

— *♦ Vtndieyii . — A bird fabled to be of wonderful fize, and the vehicle of 

VUJbtMy the Deity in his prefcrvii^ quality, and who is otherwife 
called G&rm-. 

— ** M&kSr.—A fifh reprefented with a long fnout fomething like the pro- 

bofeis of an elephant ; and the fign Capricornus. 

87 ** The Ganges. When the river was firft conducted from its 

fotuce, by a Prince whofc name was Bb&gj^&tby towards the ocean, 
it fo fell out that J&btM was at his devotions at the mouth of the 
Mahanadeet at a place now called Navebgunge . — The Goddefs in 
palling fwept away the utenfils for his ablutions, which lb enraged 
him, that he drank up her ftream but after a while his anger was 
appeafed, and he let her efcape from an incilion made in his thigh j 
and from this circumftance of her fecond birth, Ihe was afterwards 
called JahnaveCi or the offspring of Jahn^. 

— Bwandwi.'^A term in grammar, ufed where many nouns arc put to- 

• gether 
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{(ether without it copuladve, and the cafe fubjoined to die |aft 
only) which is a mode of compofidon much adnured by the 
Poets. 

§7 ** month beg^ning with the middle of Oftober, 

when the periodical rains have hiblided, and the exceflive heats 
are abated. 

K^iSmaUir&.’—TYiit fealbn of flowers^ otherwife called V&s&nt. The 
two months between the middle of March and May.— The Hin« 
doos divide the year into fix RHHtHif or feafons, of two months each, 
which are thus denominated : 

SaHs^r.-^Dcwy feafbn. 

HUm&nt . — Cold feafen. 

V&s&Ht . — Mild (fpring). 

Creeflm&.— Hot feafen. 

V&rsa . — ^Rainy feafen. 

Sir&t , — Breaking (up of the rains). 

— ** PJJtWldrt;.— The father of Kr^ifl 3 n& in his incamadon. 

— Vyas.’^TYiC reputed author or compiler of the Mababhar&t. 

— Bards.— The Poets of India, like the Bards of Britain, were re- 

vered as Saints and Prophets. 

— ” Otherwife called SdUh'df efteemed the preceptor of the evil 

ipirits i die planet Venus, and dies Veneris. 

89 ^ AfwUn end Komar.— Bepxtedi the twin offsprings of the Sun, and 
phyficians of the Gods. 

91 ” ddrdgSs. — fVho crawl upon their hreafts ferpents. 

— ^ ■ ( 3 >&kr &. — A kind of difeus with a ffiatp edge, hurled in batde from 

the point of the fore-finger, for which there is a hole in the centre. 
—See the ilory of the churning of the ocean, p. 146. 

— ” PSMift ). — Already explained. 

93 Except thyfelf.— 'Thy/elf fliould include his brothers, who were alfe 
faved. 

The immediate agent.-The inftrument to execute the decree of Fate. 
Thy four-armed form.^ln which the Deity is ufually reprefented in 
his incaraadons, the images of which Aijl^ had been accuftomed 
to behold without emodon. 

100 jbnrUtd . — The water of immortality, the Ambrojia of the Hindoo 

Gods.— See the ftory of churning the ocean, p. 146* * 

102 And 
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102 And Ot confiant nttention to births Csff.— To look upon them as evils* 

— '®’ Exemption from attachments and affeStiont &fr.— i. e. That no at- 

tachments or affections Ihould draw a man from the exercife of 
his devotion ; or that all worldly cares muft be abandoned for the 
attainment of that wifdom which is to free the Ibul from future 
birth. 

— The Juperior God, the univerfal Ibul. 

103 Sat (ens) nor AsU (non The oppofite meanings of theft 

two words render this paflage peculiarly myfterious; and even 
, the commentators differ about their true fignification. The moft 

rational interpretation of them is,, that the Deity in his works is a 
fubltance, or a material Being, and in his efftnee immaterial; but 
as he is but one> he cannot pofitively be denominated either one 
or the other. 

104 Are the caufe which operateth in the birth of the E^rUJhy fcfr. — ^That 

is, The influence of the three or qualities, over the human 
mind, not only determines the future birth of the foul, but into 
what rank of beings it lhall tranfmigratc ; for to tranfmigrate it 
is doomed, until it hath attained a degree of wifdom more pow- 
erful than the influence of thoft qualities. 

1x3 Pratt and Opan. — The breathing ipirit, and the Ipirit which aCteth 
in the bowels to expel the faeces. 

•— Which is of four kinds. — Either to be mafticated with the teeth, 
lapped in with the tongue, fucked in by the lips, or imbibed by 
the throat. 

_ »09 Vedant. — A metaphyfical treatife on the nature of God, which 

teacheth that matter is a mere delufion, the fuppoftd author of 
which is Pyas. 

— KSSth&ftH, or be who ftandeth on the pinnacle.'— Tht divine eflence, 

which, according to the opinion of fome of their philofophers, is 
without quality, and litteth aloof inaCiive. 

— There is another PlSkoSfri fsfr. Off. — This, and the following period, 

are fo. full of myflrery, that the Traaflacor defpairs of revealing it 
to the fatisfaCiion of the reader. Perhaps Krtefrnd only means to 
collect into one view the ftvcral appellations KiStb&ft&y PSkoSfht 
Pdrbmdtm&i ’EXfwdry and PSSrHSfiibttam&y by which the Deity is 
* U deferibed 
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" are performed for the accompUlhment of a wifh, fuch works as 
" are bound with the cord of defire. The PMndHllts know, that 
" is, they underiland, S&nnyas to imply alfo a forfaking of all 
" works, together with all their fruits. The difquifitors, that is, 
" fuch as expound or make clear, call Tyag a forfaking of the j 
“ fruit only of every work that is defirable, whether fuch as are j 
“ ordained to be performed conftantly, or only at ftated periods } 
and not a forfaking of the work itfelf. But how can there be , 
“ a forfaking of the fruit of fuch conftant and ftated works as ‘ 
“ have no particular fruit or reward annexed to them ? The for- 
faking of a barren woman’s child cannot be conceived. — It is 
“ faid— “ Although one who longeth for heaven, or for a ftore of 
** cattle, &c. Ihould all his life perform the ceremonies which 
“ are called Sandyat or feed the fire upon the altar, and in thele 
and the like ceremonies, no particular reward has ever been heard 
“ of } yet whilft the law is unable to engage a provident and wary 
“ man in a work where no human advantage is to be feen, at 
** the fame time it ordaineth that even he who hath conquered 
“ the univerfe, &c. fhall perform facrifices ; ftill for thefe, and 
** the like religious duties, it hath appointed fome general re- 
** ward.”— But it is the opinion of GUSroo, that the law intended 
** thefe works merely for its own accomplilhment. Such a tenet 
is unworthy of notice, becaufe of the difficulty of obli^g men 
** to pay attention to thofe works.— It is alfo fiud, that there is a 
“ reward annexed to the general and particular duties 5 that 
" they who perform them Ihall become inhabitants of the P^nyd- 
“ lok J that by works the PHetrUH-lok is to be attained j that by 
** good works crimes are done away, &c. &c. Wherefore it is 
“ properly fiud, — that call Tydg a forfaking of the fruits of 

** every a8ion!* 

*'* Five agentSt &?<■.— The five agents here implied, are probably the 
foul, as fuperviforj the mind, as aftor or direftor; the organs, 
as implements, &c. 

Nor is be bound thereby . — He is not confined to mortal birth. 

Gfiant and P^rlS^5/5.— Wifdom, the objeA of wifdom, and 

ivperuten(ft|9 fpirit. 


^dbrndn. 
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iMblbed bjr 'as manf dtfierent dieolog^fts, in order to expofe 
t^r variovs onions refpefbing his nature;, and unite them in 
one. 

^T4 *'* S^rS . — Any book of Divine authority. 

J 20 Zeal, in the vulgar acceptation of the wQrd„fignifies the volun- 
tary infliftion of pain, the modes of doing whichj as pradtiled 
to this day by the zealots of India, are as various as they are hor- 
rible and aftonilhing. by pointing out ivhat true zeal is> 

tacitly condemns thofc extravagant mortifications of the flefli. 

a 24 "* The. Bards (onceivet £^«.*-The meaning of this period is too evi» 
dent to require a note. But, in order to Ihw that the commen- 
tators of India are not lefs fond of learching for myftery', ahd 
wandering from the fimple path of their author into a laby- 
rinth of fcholaftic jargon, than fome of thole of more enlightened 
nations, who i^r ages have been, labouring to entangle the plain 
unerring clew of our holy reli^bn, the TranOator, in this place, 
will intrude the following liters verfion of the comment written 
upon it by one Sne-db&r SwamlfCi vdiofc notes upon the whole arc 
held in as much efteem as the text, which at this day, they fay, 
is unintelligible without them. It can fddom happen that a com- 
mentator is infpired with the fame train of thought and arrange- 
ment of ideas as the author vdiofe fentiments he jxefuines to ex- 
pound, efpecially in metaphyfical works. The TranOator hatlf . 
feen a comment, by a zealous Perfian, upon the* wanton odes of 
their favorite Poet Hafiz, wherein •every obfcenc dhifi'on is fub- 
■; Mnuded .into a divine myftery, and the hoft and the tavern are 
as ingenioufly metamorphofed into their Prophet and his holy 
temple. 


NOTE BY SREE-DHJr SfTAMMi, 


TO THE PASSAGE ABOVE ALLUDED TO. 

*« The "Bards t ^r.-wThe Veds fay— Let him who longcth for 
children mak? offerings. Let him who longeth /for heaven 
“ make offerings, &c. &U’ The Bards underftand Sdnt^as to 
^'ybe a forlaking, that is, a total ajbandonAtent, of fuch works as 
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130 is a derivative from the word Brahma the Deity, and 

nides a Tbeohpft or Divine. 

— - KJhetrii — is derived from the word Kfietra, land. 

r— Vijy& and Soddra — are of doubtful origin. 

135 *** By the favor of Vyds — who had endued Sanj&y with an omnifeient 

and prophetic fpirit, by which he might be enabled to recount 
all the circumftances of the war to the blind Dhrtetarafhtrli. 

— *“ HariL^Ont of the names of the Deity. * ■' 


FINIS. 






